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ABSTRACT

After the discussion of its frontiers, history and social
structure, the importance of Madira as a birth-place of poebs was
discussed. & definition of the term M"Madinese poet!" was attempied.

A division of sources into groups was followed by a discussion of

the poems, a description of the manuscripts and their alphabetical
arrengement. It was necessary to justify the method of reconstruc-
tion of poems from fragments so thal they can butﬁneed not be read

28 whole poems. A solution to the problem arising from the similarity
of poet's names was proferred., Words and lines were interpreted, but
the wording of the text was respected throughout. Any change or
omisgsion was referred to. The anthology was divided historically,
into five parts, and provided with a 1list of poets yet unknown as

well -ag one of the poetry ascribed to unknown poets.

Finally, an abtbempt was made to show how Madina was reflected
in its pre~-Islamic and Islamic poetry, with themes such as heroism
and the fertility of Madina predominating. Taking Ibn Rawaha as a
representative, it was demonstrated how Islam in its early days
influenced poetry. It was alsc shown how melody induced erotic poets
to use simple words, short mebres, =nd to limit the number of lines
in a poem., Reference was made to three Umayyed trends: wine,
Shu'ubiyya and travel, stating that Ibn Harma described onomadic

rether than settled life.
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i
CEOGRAPHICAL AND HISTORICAL BACKGROUND

Information on I»'Iadina‘l proper and the surrounding territory
is obtained not only from geographical dictionaries such as Yaqub's
Ma! jam al Buldan, but also from hadith as well as historical sources
such as Samhudi's Wafa al Wafa.

 Madina is situated between two voleanic tract (Harrah) which

lie to the east and the west.2 To them are joineé. two other stone
tracts which form exbensions of the two larger ones.3 To the north
are the mountains of Uhud and "I’hom',4 and to the south lies 'Ajr.5

A relatively early description of Madina is found in Yaqutls
Ma!jam al Buldan who says that Madina is as large as one half of Mecca,

Yagut mentions especially Qube. which, as he sagys, lies outside Madina

1 Madina — Pre-Islamic Yathrib, later Madinat-al-Rasul, hence al-
Madina. The Prophet preferred to refer to it as Taibah. Yaqih
1lists 29 names applied to Madina, while al-Samhudi registers 94,
(cf. faqut, Mu!jam al Buldan, under Madinat Yathrib; Al Qazwini,

Athar al Bilad wa Akhbar al Ibad, p.107; al Semiudi, Wafa'l Wafa
Vol.l pp. 7-19).

3 Ibid., p.63

>

Ibid., p.66

5 Ibid., p.64
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a2t a two miles distance from the Prophet's mosque in the direction
of Kataba., "Uhud®, he continues, "is the mountain nearest to Madina
at two parasangs! distance from it". He adds that there are numerous
farms around Madina, most of which are deserted. "The sweetest water
in that area comes from the wells of al ‘Aqiq.“l

It would appear then that Yaqubt regarded the builit-up area as
Madina; and Quba, Uhud and al "Agiq as suburbs.

The frontiers of Madina have by no means ;1ways been rigidly
determined, but varied considersbly under changing circumstances.

In the Umayyad period, its buildings reached the valley of al
'Agiq where there are still ruins of Umeyyad palaces in evidence,2 of
which the best preserved are those of the palace of Said b, al ‘ﬁg,
in 2l 'Arsa al Sughra in al 'Aqiq.s The most renowned of the palaces
was that of 'Urwa b. al Zubair, but only its famous well is still in
existehce.

Modern Madina was, as late as two generations ago, so tiny
a city that one could cover the distance between the mosque and the
eastern boundary of the city, beyond which there were only orchards,

in a mere few minutes, Madina was enclosed in the north by the gate

1 Yaqut, Mau'jam al Buldan, under "Madinat Yathrib®.

2 1ibd al - Quddus al - Ansari, Athar al-Madinah al-lunawwarah, -
p.159,

3 Ibid., pp. 37, 38.



which is still called al—B;b al-shami, from which one could reach
the western end in a guarter of an hour. In the south, the passage
wag completely barred by farms so that one had some difficulty in
finding one's way to Quba.

Since then, the cily has expanded in all directions, and all
along the way to Uhud, Quba and 'Aqig, so that almost all the farmg

had been built on.

It has been said that the oasis of Madina was first culbi-
vated by 'Amaleks who planted palm trees and orchards, and built
houses and fortresses.

Theilr successors in or after the first century A.D. were the
Jewish settlers of Madina and Khaibar2 who established markets,
founded villages and built fortresses. The best known Jewlish tribes
were Quraizah, Na@ir and Qainuqa‘.5

Aus and Khazra] were the third group of settlers. They came
to Madina from South Arabia after the destruction of the dam of Marib,

in the fifth century A.D.4 However, power remained in the hands of

1 Yaqut, Mu'jam al Buldan "Madinat Yathrib®,
qut,

2 Sheuql Daif, al-shir al-ghinai fi'l amgar al-Islamiyah I, Fi'l
Madina, p.5 Cf, al Aghani, Vol.XIX, p.24.

3 Al Aghani (Dar al fikr), Vol.III, p.24.

4 Shauqi Daif, op.cit., p.7.



the Jews,l until shortly before the advent of Islam.

Gradually, Aus and Khazraj grew in strength so that their
share of gardens, palm-trees and houses equalled That of the Jews.z

After the advent of Islam, Madina proved particularly eager
in embracing the new religion. When the Prophet took up residence
there, he endeavoured to live in peace with the Jews, but they soon
found it necessary to emigrate. Exceptions were allowed to stay
provided they respected cerbtain conéitions.5 ﬁ

At the time of "Umar, the second Galiph, all Jews were
ordered to leave, according to one theory beczuse 'Umar had heard
the Prophet say that two religions must not be allowed in the Arabian
Peninsula,4 but more likely because bhey were causing trouble.

Among the outstanding happenings which Madina subsequently
witnessed was the killing of !'Uthman, perhaps the most important
event to occur there in the period of the four early Caliphs. DMadina
lost its status as the first city of Islam after the murder of All,
the fourth Caliph, and was replaced as the Islemic capital by Damascus.

Purther outstending events of the Umayyad period which took

place in Madina or influenced its fabe were the killing of al Husain

1 Ibn al Athir, al Kamil, Vol.I, p.492.
2 Taqub, Mu'jam al Buldan under Madinat Yathrib.
3 Yaqut, Mu'jam al Buldan, under "Khaibar", and "Fadak".

4 1Ibid., under, Khaibar.



in 61 A.H., and the battle of al Harrah in 63 A.H. Both events
occurred at the time of Yazlid b. Mu'awiya., The battle of Herrah
Seemstto have broken the spirit of the Madinese, for the part they
played afterwards among the Muslims gradually diminished in importance.
The generaticns of heroes which had arcused fear even among the

rulers of Damascus disappeared and were replaced by men who preferred
a life of luxury. In the year 130 A.H., when the need arose to oppose
the Kharijites under Abu Hamza who challenged the authority of the

Ummayyad Caliph, the Madinese were defeated in Qucaid, and lost about

seven hundred men.1

1 Ibn al Athir, Vol.V, pp.R87-299.
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SOCIAL STRUCTURE OF MADINA

{a) In Pre-Iglamic Times

In the pre-Islamic period, the pépulation of Madina consisted
of three groups: Khazraj, Aus and Jews who by no means always lived
at peace with each other. It has been sald that it was the war of
Sumair that pubt an end to peaceful relations between Aus and Khazraj.l
When peace was made, hatred had taken root so firmly in the hearts of
these hostile tribes that the war of Sumair was fgllowed by a long
series of feuds of which Ibn al Athir mentions only the most famous
ones.2 The one before last was the so-called "war of Hatib'.

Abu 2l Faraj maintains that the hostilities between the two
tribes were never severe, except in the admittedly fierce war of
Bu’aa.th.5 Though the main combatants were &us and Khazraj, Jews some-
times took part in the battles, sometimes as the sole opponents of
these tribes4 and somebimes allied to one or the other. Sometimes the
Jewish settlers were divided among themselves, so that Jew fought Jew,

. 5
in the war of Butath.

1 vIbn al Athir, Vol.I, p.4%94.
2 Ibid., Vol.I, p.503.

3 al Aghani, Vol.III, p.8.

4 Al Wagidi, Al Maghazi, p.l13.

5. Ibn al Athir, Vol.I, p.510.
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Feuds somebimes broke out between branches of the same
tribe.l

For their protection, they erected fortified buildings called
Ui‘:ums,.2 T+ is said that when the Prophet fled to Madina he found
Banu Satidah occupied in building the last of these fortresses, and
allowed them to complete it.s écoording to al Ja}}ig4 most of them
were destroyed during the Caliphate of the third Caliph Uthman, and
the authenticity of some of the ruins discoveredlis highty suSpect.5

Within the precincts of Madina itself as well as in the
adjoining district called Khaibar, one finds also fortresses of
snother kind, called "Husun', one of which was in the possession of
Ka'ab b. al Ashraf.G The very name "Khaibar® points to the fortified

character of the area.

1 Diwan Qais b, 2l Kbatim, p.lll, n.

2 al Rou% al Unuf, Vol.II, pp.5l-52.

%z Wafa'al Wafa, Vol.I, p.147.

4 3l Hayawan, Vol.I, p.73.

5 Cf. Athar al Madinat al Minawwarah, p.52, where the author suggests
that a certain building was the Utum of Chaiba b. al-Julsh. A
picture of that Utum, named Addahian O\e’\is in my possession.

I do not think the ruins could be those of a fortress.

Athar al Madina al Munawwarah, p.43.

o

7 Ma'jam al Buldan, "Khaibar®.
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The Madinese were not only interested in building fortresses
and fortified buildings, they also took interest in agriculture. The
land of Madina was fertile, which attraéts settlers who tilled the
soil and reared domesbic animals, especially in times of peace. They
were also craftsmen, fam%liar with handicrafts, and the Jews among
them in parbicular were experb goid and silversmiths,” and skilled

< : 2
in making weapons.

1 Al Wafay Vol.I, p.198.

2 Al Shi'r al-ghina'i fill-amsar al-Islamiyah, I, Fi'l-Madinah,
PeTe
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(b} In Islsmic Times

According to Ibn al-Athir who ssys that one hundred years
divided the battles of Sumair and §a§ib, this pre~Islamic period of
inter-tribal strife between Aus and Khazraj whose end was marked by
the war of Bu'ath, lasted well over a century. The only advantage of
the fratricidal strife was that both Aus and Khazraj developed greatb
military prowess and became known as brave fighters. When the two
cousin tribes united after the advent of Islam, they strove together
to bring about the victory of the religion and its people. Illustra~
tive of this fact is the following quotation: "The Angér are the
bravest of men: 'Abd Allah b.'Abbas said: 'Swords were not drawn oub
of their sheaths, huge armies did not merch heavily and lines of
soldiers were nob made strait before the sons of Qailah; (i.e. the
Aus and Khazraj) became Muslims. They are the Ansar, the descendants
of 'Amr b 'Amir , from Azd.! nk The Prophet insisted that all Muslims
should be brothers, and it was this idea that led to the reconcilia~
tion of Aus and Khazraj. The Jews who had refused to embrace the new
religion once temporarily succeeded in reviving the old hatred between
Aus and Khazraj. The Prophet put an end to that quarrel and on that

memorable occasion the Qurlamn was revealed.2 Thus hetred between Aus

1 al Igd al Farid, Vol.I, p.138 Cf also Vol.II, pp.19R, 193 and
VOIQIII’ p.SSéD

2 TIbn Hisham, Vol.I, pp.555-557.
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and Khazra] bturned not ounly into love, but also into friendly
rivalry, "One of the things which God did for His apostle was that
these two tribes of the Ansar, Ausg and Khazraj, competed the one
with the other like two stallionss: if Aus did anything Lo the apostle's
advantage, Khazraj would say: !They shall not have this superiority
over ug in the apostle's eyes and in Iglam!, and they would not resd
until they could do something similar. If Khazraj did anything, Aus
would say the same."l

The vast amount of money which poured into Madina after the
advent of Islam seems to have.had a beneficial effect on the develop~-
ment of the city already in the time of ‘"t?thm.an.2 When Damascus
became the capital under Ma'awiyah, the influx of money into Madina
continued. The Caliphs were intentionally generous as they hoped
that affluence would prevent the Madinese from indulging in political
activities., Thus Madina scon became inured to the life of luxury which
was only interrupted on cerbain occasions such as the battle of al
Harra and the revolution of Ibn al Zubair. Hisham b, 1Abd al Malik
stopped the stream of money to Mecca and Madina for one year when Zaid

b. 'Ali rebelled against him.5

1 A, Guillaume, The life of Muhammad, p.482.

2 Shaugi Daif, al-Shi'r al-Ghina'i f£i'l amsar al-Islamiyah I,
Fi'l Madina, p.28.

3 al Agheni, Vol.,VI1I, p.22.



The outward signs of this luxury were palaces, built mainly
in al'hqgiq, luxurious clothes, and costly perfumes.l YAisha bint
Talha is said to have gone on a pilgrimage accompanied by seventy
males with their howdahs and sadéles.2

Madina became a centre of cultural activity, of music and
song. It has been said that it was a magnel whose religious associa—
tions and life of luxury atbbracted a variety of immigrants from
various places. In the Umayyad period, there were among them slaves
and slave-girls whose influence on the life of the city was conglder~
able. Some slave~-girls were a source of inspiration of poets. A
number of well-known singers, male and female alike, came from the
Mawalis. Few and far between in the pre-Islamic period, they became
numerous under Islam and commonly performed at assemblies which were
attended by all classes of the community. Famous singers flocked 1o
Madina from many different places to compete with each o’(ﬂ:le:n:*.5 It
is significant that Melik b, Anas once wanted to become a singer
‘n:'r.mself.4 T]‘fle author of the Aghani stresses the preoccupation of the
Madinese with song. And indeed they have always been known for their

interest in music, which they deeply cherished.

15

1 Aghani, Vol IX, p.262,
3  fAghani, Vol.VIII, pp.186-236.

4 Aghani, Vol.IV, p.222.



IL
POETIC ACTIVITY IN MADIHA
Ibn Sallam says that the wars between Aus and Khazraj
mainly sccount for the abundance of poetry in Madina.l But Jahiz

adds that it is also a gift of God, because we find that there were

16

gsome people who lived in an environment similar to that of the Aus and

Khazraj, but who did not produce poetry.2 The Prophet himself has

described the An§af as people who liked al Ghazal5 Z”erotic poetry of

the sober kind;7. And indeed, of the five Areb urban centres which
are vell known for their poets, Madina, Mecca, al-Talf, al Yamama
and al-Bahrain, Madina is the most famous.4 ”Jabi? sayss 'Abu
'"Ubaidah has said that Arsbs agree that the best poets inhabiting
Arabian cities are those of Yathrib, then those of 'Abdul Qais, and
then those of Thagif’"5 Ibn 'Abd Rabbihi relates: "Malik ibn Anas,
the servant of the Prophet has said: ‘When the Prophet came %o us,
there was no house among the Ansar in which one member at least did

not compose poetry!. When he was asked whether he was one of them

6
he answered 'Yeg'™,

1 Tabagat Fubnl al-Sha'ara’, p.217.
2 al-Heyawan, Vol.IV, p.380.

% al-'Igd al-Farid, Vol.VI, p.7.

4 Ibn Sallam, p.179.

5 Aghani, Vol.IV, p.122.

6 al-'Igd al-Farid, Vol.V, p.283.
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This susceptibility to poetic mood in the Madinese accounts
for the huge number of poets in Madina, both before and after Islam.
Unfortunately, there are some among bthem whose poetry has, despite
stremious efforts, not yet been discovered, so that it is to be
feared that it is lost. Among those whose work is extant are indivi-
duals as well as whole families which are exceedingly rich in poets,
such as that of Hassan b. Thabit, where we find six poets in a direct
line of descent,l as well as those of ¥ab bs Malik and Annv-'man b.
Bashir al Ansari.

In the early days of Islam the poets of Madina were encouraged
by the Prophet to atbtack the non-Muslim inhabitants of Mecea in
defence of Islam.2 After the Prophet's death, most of the inhabitants
of Madina took part in the wars of conguest, and temporarily neglected
poetry. Soon after, however, their poetic activity revived.5

As to the mamner in which this poetry has béen transmitted,
it seems that many Madinese knew their poetry - especially the poems
dealing with the feuds between Aus and Khazra] - by heart, and used
%o recite it. It is related that 'Aisha, the Prophet's wife, listened
to two young girls reciting the poetry composed during the war of

Bu"a.th;4 and al-Aghani reports that ?ﬁwais, the singer, used to chant

1 Mujam al Shuara, p.366.
2 Acheni, Vol.IV, p.157
3 Ibn Sallam refers to this question in al-Tabagol, pp.28, 39-40.

Y

4 Lisan al 'Arab, under '\
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the satires by which Aus and Khazraj had attacked each other.l
"Umar, the second Caliph, forbade people to recite any of
the poetry written by the Ansar or the unbelievers of Quraish with
the aim of satirizing each other. Neverﬁheless, some of the poets
of Mecca came to Madina to recite what they had written before I'ia‘ssén
b. Thabit. When 'Umar learned what had happened, he addressed those
who were in his presence: "I had forbidden you %to recite s.ny‘of 'bhoseb
poens which were written by Muslims and nonuMusliés, in order to free
you from hatred and unseemly things; but since the Meccans refuse to
do so, then you may write and preserve it, and they did." Khallad b.
Dﬁll}amad said: "I myself saw the Ansar copy 1t out again when they
feared that the paper on which it was written was rotting with age."2
Arabic scholers have always been intent on the preservation
of classical poetry. Al-Amidi mentions in al-Mu'talif wa'l Mukhtalif
sixty anthologies of the poetry of sixty tribes ,5 one of which was
Quraigaii.é Ibn 3l Nadim, in the Fihrist, mentions twenby-eight

anthologies, containing the poelry of as many tri‘oes.5

1 hghani, Vol.III, p.39.
o Aghani, Vol.IV, p. 14l.
3 lasadir al-shi'r al Jahili, p.543.
4 al Mu'talif wa'l Makhbalif, p.l143.

5 Masadir sl Shi'r al Jehili, p.545.
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The biographical sources contain references to the

anthologies of the poets of Madina and its suburbs. Spesking of al
Abwag b, Muhammad, al-Amidi sayss "I have given some information
about him, and selected short pieces of his poetry in "The Book of
the Famous" and in "The Poetry of Aus and Khazraj.”l We also read
in the Aghani: "Nahik b. Isaf used to satirize Abu al Khadra' al-
Ashali in the Jahiliyah, and (both) their poems are found among the
poetry of the An§ar."2 There is also a referencé‘in the Fihrist to
the anthologies of 'Abdul Rahmdn b. Hassan and his son S'aid b.
' Abdul Ral?m’"an,5 and, in another place, a remark to the effect that
the diwan of Muahammad b, Bashir consigbed of fifty 1eaves4 and that
the poetry of Ibrahim b, 'ALL b. Hafma alone, without commentaries,
covered two hundred 1eaves.5

Of the collected poetry of the Arabian tribes, only the poetry
of the Hudhail has survived in the diwsn of Hudhail.6 As to the
Madinese poetry proper, the diwans of Hassan, Qais b. al Khapim and
2l Nu'man b. Bashir have already been edited and in some cases subjected

to detailed research. A4s to the works of minor poets of Madina,

1 ‘el Ma'talif wa'l Mukhtalif, p.48.
2 Aghani, Vol.XX, p.l1l7.

3 Fihrist, p.224.

4 Tbid., p.R33

5 Ibid., p.227

6 Mish'ar al-Hudhaliyir®, published by Dar al-Kutub and recently
re-edited by Farraj and M,M. Shekir. See also Masadir al-Shi'r
al-Jahih, p.548.



assiduous search on my part has failed to unearth any anthology
whatsoever. The present thesis is therefore devoted to the work of
such Madinese poets as are not credited with a diwan that we kunow

of or with one that has survived.

20
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WHO IS A& MADINESE POET?

For obvious reasons, Madinese poets who are credited with
an extant diwan are not included in this collection. Beyond that,
the first difficulty I had to overcome was to define, as exactly as
possible, who was a "Madinese poet". The process of climination was
long and painstaeking, and consisted in examining the nature of the
ties which bound each poet to Madina. I started by considering every
poet who had any connection with Madina, and climinated any whose
connection did not justify his inclusion in this collection, This
anthology is intended to be as comprehensive as possible, and to
cover the widest scope.

In the pre-Islamic periocd, there were three kinds of poets,
as there were three categories of inhabitants of Madina, the Aus,
the Khazraj and Jewish tribes. The poetry of these groups will bé
described as "Madinese." After the disappearance of Jews in the early
Islamic period there remained only Aus and Khazraj, whose numbers were
increased by the influx of immigrants., Gradually, those who had
settled down in Madina became part of its life to such an extent that
it is difficult to distinguish between them and the native population
of the city. This is most obvious when one examines the position under
the Umayyads when the descendants of the helerogeneous mass of
immigrants of the early part of the first century had amalgamated with
the indigenous population into an ethnically uniform whole. Before

Islam, the poets of Aus and Khazraj boasted of belonging to one of the
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two cousin tribes. Now that God had called them "An§ér,“ and they
were proud of their new neme. When Mu'awiya summoned them to meet
him, by {their old names, Aus and Khazraj, they refused to obey the
summons as though they had never borne those names before.l It is
also stated in the Quir'ann that they Zoved those who had come to
settled among them.2 The result was a completely happy and harmonious
relationship between the indigenous population and the new-comers.

The new generation was reared in the new spirit of brotherhood and
the Angér and the new-comers, all of them Muslims, were fused into
one cloge~knit community. It is justifiable, therefore, to describe
all the poets who grew up in Madina as Madinese, regardless of their
origin, Poets who lived in the suburbs of Madina were considered
Madinese only if their bonds with the city were particularly close.
Thus, for example, Muhammad b. Bashir al—Khar}ji ~ 80 named after
Kharijat !'Adwan; he has no connection with the Khawarij - who lived
in Malal, a valley in the proximity of Madina, and the Jewish poets
of Khaibar have been included for this very reason. As to the Madinese
who left Madina, all Ansar who lived outside the city have been
regarded as "adinese" wherever they took up their abode. That is

why'I congidered it advisable to investigate the route of the family

1 Aghani, Vol.XVI, p.48.

2 OSurab al Hashr, verse .



of al Nuaman b. Bashir after they had left Madina. Having success-
fully traced a number of its later members, I incorporasted their

poebry in the present collection.

23
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11T
SOURGES, ARRANGEMENT AND PLAN

When I began collecting the work of minor Madinese poets iy
was already acquainted with an appreciable quantity of Madinese poetry
of this period, I was also familiar with the names of some Madinese
poets; I therefore seb about collecting the poetry concerned from
all available sources and finally found myself with a huge number of
poets and a correspondingly large amount of poetry on my hands. When
T was reasonably satisfied that a %oet qualified for inclusion - as
he was a Madinese and fell in%é the period under consideration - I
continued collecting his poetry. In this way I dealt with about 193
poets, and found that the work of some of them was qualitatively so
outstanding that it deserved individual treatment. I do not think I
shall ever be able to claim that I have discovered and collected all
the Madinese poets and all their poetry, but I have done my best, and

I hope I have made a useful contribution to the study of this field.

The sources on which I have relied are of two kinds:
T Printed Books and II Manuscripts. The former can be subdivided,
according to the subject they deal with, into seven main groups:
(i) Diwans of individual poets, such as that of Hassan b. Thabit,
Qais b. al Khatim and ol Nu'man b. Bashir, and anthologles such as

al-Asm'iyat, al-Mufddaliyat, the Hamasahs of Abu-tammam, of al-Bubturi,



and of Ibn al~Shajari, Jamharat ash'ar al-'arab ebc.
(ii) Dictionaries
(1) Biographical s

{a) of famous men of the past, such as Yaqut's
Ma! jam al-Udaba; Ibn Khallikan's Wafayat al-
atvyan; and Ibn Shakir's Fawat al-wafayat.

(b) of poets, sweh as al-Marzubeni's Mu' jen al-
shu'ara! and al-Aimidi's al-mu! téiif wall-
mukhtalif.

(2) Geographical, such as Yagqut's Mu!jam al-Buldan;
and al-Bakri's Mu'jam ma ista'jam.
(3) Lexica suéh as Ibn Mangur's Lisanal-'Arab;

a1-Zabidi's Taj al-'arus and Tbn Dureid's Jamharat

al-~lughah.

(iii) Philological works, some general such as al-Fubarradls al-
Kamil; al-Baghdadi's Khigzanat al-adab, and al-dahiz, al-Bayen wa'l-
tabyin, but some devoted to some sabject, such as Ibn Duraid's al-
Ishtigaq and Ibn al-Anbari's al-Addad.

(iv) Biographies proper, l.e. lifé stories of individual persons
su«-ch as Ibn Hisham, al sirat al-nabawiyah, al-Suhailils al-rouc’zl al=
unuf, and collective biographies such as Ibn I:Iajar's al I§a’oa, Tbn
t Abdal-Barr's al-Isti'ab and Ibn Sad's al Tabagat al-Kubra.

(v) Historical works, especially by al-:fé.bari , Ibn al-Athir and Ibn

VAsakir.

25
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{vi) Religious works, especially of Hadith, such as al-Jami al-
Sehih by al-Bukhari.
{vii) Works dealing with miscellaneous subjects such as books on

proverbg horses, mules, plants, palm-trees, 1dols, animals etc.

II Mamuscripts

A -

(1) 43i b. al-Hasan b. 'Asakir's Higtory of Demascus, chapters of
which are found in the Cambridge University library, Add.2927 and
2928,

(2) Walid b. 'Ubaid al-Buhturi's al Hamasah.

(3) Muhammad b 'Ali al-Khattah, al-Qurashi's Jamharat ash'ar al-
Yarah,

(4) 'Ali b. 'Abd allah, al-Semhudi!s Khulasat al-wafa' and Wafa'al-
wafa. ’

(5) "Abdul Relmen b, 'Abdullah al-Suhaili's al-roud al-Unuf.

(6) Muhammad b. 'Umar, al-Weqidi's Maghazi Rasul Alleh.

(7) Yaqut's Mu'jam al Buldan.

(8)-al-Zabidi‘s Taj al-'Arus.

B - Ms Sources:

The MSS of three poems found in the Tubingen State Library deserve

special mention. One of them, Tubinger Depot der Staatsbibliothek MS.

OR, quart. 642, is apparently relatively small in format, 25 lines to
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the page. On one page a poem of 20 lines is found, represent a
Madinese poem attributed to al Alwas b. duhammad and begins,
VAR DL Ot i lds VAL G et a oo
The handwriting is clear but the text is often wrongly pointed, and
the poem teems with mistakes and omissions. Line one has S

instead of G AV ; line 2 has la—{ s instead of '“A—71

line 5 contains wz——"» instead of s
L e B g .
line 7 has Vs 2t Ol 22 pa? v~ instead of

Vo 5 L0 e a2 w2
line 8 has Leet A\ Zr \Vewp up Vet unich is unsuitable for the
meaning intended, and is obviocusly a corruption of Ve r/\’ ' () o Baap O\
line 9 has A)Yy  instead of 4.4 line 10 has A
ingtead of C#L/{ line 13 contains as many as seven mistakes

in nine words. Without the possibility of comparison with its counter-

part in al Ahwas anthology the whole of line 13 would be incomprehen—

sible. Line 14 has T | Cea s ingtead of —

and € gt line 16 hasq}"b‘sﬁ"'”-;’b ¥y \4‘1—40—:*)) ingtead of
Ao, e aw 0¥ T\ o » line 18 has ) .ils LFOL. instead of
Zfe o5\ Only lines, 3, 4, 6, 11, 12, 15, 17, 19, 20
are perfect. These errors of the scribe obviously greatly impair the
scientific velue of the MS, whose usefulness lies in the fact that it

provides preferable semantic alternatives in some verses.
The other ¥S, also found in the Tubinger Depot der

Staatsbibliothek, MS. OR, Peterm. 1I, 561, conbains two poems by Ibn
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Harma. The whole MS consists of two very large pages, 42 lines to
the one and 44 lines to the other.
. The f}rst.poem-opening: 1 o
PUE Y VO bR e (\’ I H?Tj. oA ety (et (F, O ;,f T 3l =
begins in line 20 of the first page, and consists of 27 verses or
13} distichs in 134 lines. As there are two verses to the line and
the ink has flown in the centre of the page, the lines and spaces
are indistinct, a fact which, coupled with the sm;llness of the
letters, contributes to the illegibility of the text. Qualitatively,
this menuscript is far superior to the above-described manuscript of
al Ahwas' poem, as mistakes are few and far between. However, the
script is not quite so legible, despite the relative correctness of
the text. By comparing the menuscript of the first poem with the
text found in Ibn 'Asakir!s al Tarikh al Khabir, which is also full
of errors and misprints, and with isolated verses traced in al Aghani
" 2nd Majalis Tha'lab, I have been able to discover, and rectify, the

following mistakes:

line 10 has U& ¥ Z;Jf;) » instead of Lﬂ; L et s

line 16 bas Cesép V3 instead of R b

line 17 has w32 (” V{2 instead of i,

1ine 19 has g"ﬁ(w \fere s rs s 5 dnstead of P
line 20 has A0S instead of PR o

line 21 has Uf’- _\f  instead of U;i e

line 23 has ! '2¢& instead of gt ‘é45

- —
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g ; .
line 26 has Sl el fgqf?bi-l;f s, @nd the last
two words haveno meaning.

The second poem which exists of 23 verses and begins:
AU JE o el pe L fae Bern 6 FIN L
’ D
in line 38 of the first page, continuing to the end of the {irst half

of the seventh line of the second page. The script is clearer and

‘more legible than that of the first poem, because it is free from

smudges which obscure the text and alsc because iﬁs mistakes are

fewar in number. Apart from the sources on which I relied for the
first poem, I was also able to make use of Magatil al ?alibiyyin by
Abu al Faraj al Isfahani. Mistakes found in the manuscript are the

followings

/\41/} C/_‘_-“lb.r

Ne

line 7 has ﬁﬂﬁé’thyf 4 ﬂ‘fi L. instead of

line 15 hasdﬂffkﬁf;,&kfﬁ'iﬁu},) instead of CfFA)\ e Cr a0
line 18 has P e instead of bLes\p
line 19 has } 27/25) L instead of 5?jand L

i
In dealing with the sources, I proceeded according to a
certain invarisble routine. I contented myself with one edition 1if
thé meaning of the text was so clear that it could be immediately
grasped. In case of obscurity, I would compare one published text
with another, and never depend on one edition, but consult two or
more, giving preference to the last available edition. Whenever it

seemed advisable, I consulted the manuscript, provided it was or could



be made available.

The poems are grouped under authors and arranged alphabetically
according to rhyme. The rhyme vowels are arrenged as follows: @amma,
fatha, kesr and finallf sukun.,

Every poem was preceded by the mention oftthe source or
sources in which it had been traced as well as of the clrcumstances
in which it was originally composed. If the sources disagreed about
one or more of these details, I quoted the different versions. And
if the particular sources disagreed as to the attribution, so that
the poem or part of it was ascribed to more than one poet, I mehtloned
both this fact and thé difference between the versions in the reférence
or references in question. I also tried to interpret lines or words
which needed explanation, sometimes quoﬁing the explanations given by
my predecessors, but always, explicitly, mentioning the source of each.
Whenever the quotation was derived from the footnote of é source, 1L
indicated the fact by the letter £ in the margin of my text.

I should also like to add that among the fragments I succeeded
in tracing there were a number which could be pleced together. This
led to the reconstruction of entire poems. The procedure I adopted
in~dealing with these fragments was twofold. I adduced the fragments
separately, but in such a way that they represented a sequence which
can, but need not, be read as one poem. Only when T was convinced
that the resulting text was identical with that of the ocriginal poem,

did I actually quote it in this combined form. Poems written to
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celebrate certain occasions were easier to date than others, as they
are found quoted not merely in oney but in various sources. The
fragments found in these sources were then arranged in their proper
order,

The names of a number of poets arev phonetically so similar
that they have been frequently confused. This has happened in the
case of Ibn Yasir and Ibn Bashir; of 4dbu Qais Ibn Rifa'aa, the
Jewish poet, and Qals b. Rifa'a al Waqlifi; of 'the‘ TArab Dirham b.
Yazid al Ausi and the Jewish poet of the same name; of B.ash;r [N
Obairiq alBHafatt and his brother Bishr, and many others. To avoid
confusion, I have always quoted the fullest form of the name found
in my sources. I have also always mentioned the absence of a name
in a source or sources. That was the procedure adopted in the case
of Abu Qals ibn Rifalaa and Qals b. Rifa'aa al Waqifi al Ausi, and
with the 'Arab and Jewish Dirham b. Yazid.

Sometimes, though the poetry in question was unequivocally
ascribed to a poet, the context contained no conclusive proof of his
authorship. In cases of this kind, I would trace and study the life
of his family, and subsequently ascribe the poetry to the member who
was-most likely to have composed it. This method was applied in
dealing with Bashir b. Obairiq al Dhafari and his brother Bishr. Thus,
for example, a short verse in which the Muslims are attacked is ascribed to

Bishr, who is known to have been a very religlous man. The study of the

life of his brother Bashir revealed, on the other hand, thabt he was a
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hypocrite, perfectly capable of an attack of this kind. This led me
to ascribe the verses to Bishr. In a1l cases of this kind, I have
tried to justify the ascription addicing the reasons for what I did,
and naming my sources,

On the whole, I respected the wording of the context. Whenever
I changed a word which seemed unsuitable, f£illed in the space in a line,
or omitted a word which did not fit the metre, I élways referred to 1t
in a footnote.

The work of each poet was provided, if possible, with a conecise
introductibn containing genealogical data concerning his tribe and his
family, indicating, in particular, if he belonged to Aus, Khagzraj or
was 2 Jew or a Mawla. This was usually followed by a brief analysis of
the characteristics of his poetry.

The collection is arranged in a chronological order as follows:

I Pre-Islamic period
a - Aus
b - Khazraj
c - Jews
II‘ Makhadramum comprising poets who wrote both in the Jahiliyya
and in the early period of Islam.
a - Aus
b — Khazraj

o Jewish poebts are quoted during this period,
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© III Early Islam and t};e Battle of §iff£n.
a - Aus
b ~ Khazraj
IV The Umayyad period
a -~ Aus
b -~ Khazraj
¢ - others
V¥  Mukhadramun - comprising those whose poebic output spanned the
end of the Umayyad and ‘i:he beginning of the Abbasid period. The
poets in question lived in Madina, but belong neither to the Aus
nor the Khawra].
V1 Anonymous
a - Poems ascribed to Jews
b - Poems ascribed to Arabs
VII Poets whose poetry did not survive, or has not been traced yetb.
The following tables show the distribution of the poets in

the various centres over the period concerned:



The Period

(1)
Jahiliyyun

(2)

FMakhadramun

(3)
Barly Islam

34

Tribe Number of  Number of Special
Poets Lines Remarks
A ~ Aus 16 336
B -~ Khagzraj 23 2186
G - Jeus 17 164~ Two of them lived
in Khaibar
A ~ Aus 3 64
B - Khazra] 8 740
A ~ Aus 12 89
B - Khazra] 30 191
¢ - Uncertain 4 30

(anser)
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TABLE (conbinued)

The Period Iribe Number of HNumber of Special
Poets Lines Remarks
(4)
Unmayyads A - Aus 4 608
B - Khazra] 18 582 The family of
al Nu'man b.

Bashir lived

G - Uncertain 2 20
(4nsar)
D ~ Non- 44 1914 Muhammad b.
Ansarite Bashir al-Khariji
lived in a valley
Umayyad poebs 6 from , in the vicinity of
Quraish Madina called.
12 Mawalis Malal.
6 others
(5)
Mukhadramu 12 1174 None of them are
al Dawlabain, Ausiter or
in the Umayyad 7 from Khazrajites
and the Quraish
Abbasid perioeds. 4 Mawalis
1 from al
Nadr bin
(8)

Poetry A - Jews 9
ascribed te
unknown .
Madinese B = Arabs 141

poets through-
out the whole
peried.
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TABLE (econtinued)

The Period Iribe Number of  Number of Soecial
Poets Lines Remarks
(7)
Poets whose Ausiteg )
poetry has Khazrajites ) 18
not been Madinese

traced yet.

Total 211 6259

The above babular arrangement shows the number of poets and
the amount of poetry preduced by each ethnical groups., Besides, it
may help to visualize the geographical, chronological and ethnical
distribution of minor Madinese poets. In some cases, a poet's
connection with Madina is confined to a brief stay, while others who
were born in Madina of Madinese stock emigrated to Syria when Damascus
became the capital of the Caliphate, and Madina was reduced to a
provincial town. The effect of the successive events, such as the
revolt of Ibn al Zubair in Mecca, the battle of al Harra in 63 A.H.,
and the Kharijite wars which occupied the energies of the Ummayyads
for most of their reign, are reflected in passing references to be
found in lines ascribed to Madinese, The poetry of the early Islamic
period as mirrored in the Sira, constitutes a special category with

problems of its own. It is accepted that during that period, Madinese
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ags well as non-Madinese poebts contributed verse, much of which was
lost and overwhelmed by later efforts, or else replaced. In view

of the comments of the ancient critics and of the research recently
carried out on it, some poetry has been treated as a special category
and approached with the caution that scholars' research has so far
inspired. In any case, mose of this poetry is ascribed to poets who
are credited with a diwan of their own, and as such have been con-
sidered, for practical reasons, as falling outsidé the scope of this
collection. All poetry ascribed to such poets as Ibn Rawa?a and Ka'b
b. Malik, has of course been included.

Three poets have been excluded because they are credited with
diwans which are still extant and have been published, in the case of
two of them, more than once. They are gass;n b. Thabit, Qais b. al-
Khatim snd sl-Nu'man b, Bashir.

At the advent of Islam, the inhabitants of Madina consisted
of the Areb tribes of Aus and Khazraj, and the Jewish furaiza, Nadir
and Qainuga'. 39 Arab and 17 Jewish poets have been found for
inclusion in this collection, and of the latter, a few are credited
with verse ascribed to the early Islamic period. Otherwise, no
reférence is to be encountered to Jewish poets after the final vietory
of Islam.

A total of 11 poets from both the Arab tribes can be classified
as Mukhadramun, since they are credited with verse written before and

after the advent of Islam, The problem of classification here is



obvious, but poets whose output extended over both the Tahiliyya and
the Islamic period have been classed in this category.

To the early Islamic period, extending up to the beginning
of the Umayyad Caliphat, 46 poets can be assigned of whom 12 are
Ausites, '50 ~ a much larger number - are Khazrajites, 4 who cannot
be definitely identified with either tribe are nevertheless insars.

The largest number naturally belong to thg Umayyad period.

68, of whom only 22 are of Ansari origin., Of these, 4 only are from
the Aus, 18 from the Khazraj and two are unidentified A:a?aris. The
majority, 44 poets in number,‘w belonged to non-Ansaris. As can be seen
in the tables above, the Quraish contributed the largest number, then
the Mawali, mostly Persians.

It i1s worth noting that the court poets who appeared in Damascus
came from the desert tribes, and from areas nearer the centre of power.
Some of the Madinese poets did indeed very occasionally visit the
Umayyad court, but none of them seems to have thought of becoming a
court poet.

Of later Makbadramun whose work spanned the Umayyads and the
Abbasids, there are twelve poets. Seven of Quraish, four Mawalis and

lastly, Ibn Harma, of al-Nadr b. Kinana,
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IV
MADINA AS MIRRORED IN POETRY

It has been said that "Poetry is the Diwan of the ’Arab“l
which means that poetry is a mirror reflecting the nature of the
‘Arab, so that whoever reads the anthology of a certain poet will
obtain a rrepreéentative image of his character, ideas,; feelings and
way of life., Hence the portrayal of the character and the life of
the Madinese is a concomitant of the study of Madinese poetry.
Doubts concerning the authenticity of ancient Arabic poetry have been
expressed by early Arab scholars and critics and, in our own time,
modern scholars have made special studies of early Islamic poetry
with particular reference to the poetry of Madina. Nevertheless,
there are still valid doubbs as to the provenance of some of the poetry
ascéribed to pre~Islamic Yathribite poets, and even to some Muslim
poetry such as most of the verses composed in the batile of §i'ff£n,,
Despite the existing doubts, however, which lie outside the scope of
this thesis, it may be legitimate to say that an authentic picture of
Madina itself and of Madinese social life is reflected in this poetry,
and a survey of this aspect of it is, therefore, not out of place here.
As Madina is very fortunate in having been the birth-place of numerous
poe’-ss, the picture of the life and hisbory of the city resulting from

this anthology of Madinese poetry will be accurate and almost complete.

1 al Hayawan, Vol.I, p.72.



(4) BEFORE ISLAM

It can be said that the life of Madina before Islam consisted
of alternating periods of war and peace which are both mirrored in
its poetry. Thoughts of war evoked in the poets the desire to avenge
their killed fellows. Abm Qais ibn al Aslat; for example says:

OB -STR GRIE SRNSTIY Pt A
e do not feel pain when some of ug are killed, and retaliate on
our enemies by killing an equal number of them". “They speak of their
‘ arms and stallions; words such as armour, sword, lance, bow, arrow
and horse occur constantly; so do words denoting fortresses and
fortified buildings which are all mentioned in their poetry.

Whenever a poelt composed a ewlogy on his tribe, attacking
its enemies, an enemy poet would immediately parody it, in order to
extol his own tribe. The ewlogy and the lampoon thus became the two
main types of war poetry in Madina. This is true, above all, of the
war of Sumair, on the occasion of which Malik b. a2l 'Ajlan, the chief
of the two cousin tribes, Aus and Khaéraj, wrote a poem blaming his
people, al Kbazraj, for deserting him in battle. They did so because
he had refused to accept the solution suggested by 'Amr b, Imru'l
Qais‘ of al Khazraj to take five she-camels as blood money for his Mawla,
insisting on being paid the blood money due for a free man, namely,
ten she-camels. ‘'Amr b, Imru'l Qais, Qais b. al Khatim, Dirhsm b.

Yazid al Ausi and Hassan b. Thabit, composed one poem ‘each on this

subject, using the metre and rhyme Malik b. al 'Ajlan had used in the



above-named poem.

In dealing with posebry composed in times of peace, one soon
realizes that it is dominated by descriptions of the fertile land of
Madina. This can be exemplified by a passage in which Ka'b b, al
Ashraf says:l . - g o

ot Wl da— s 2 O e s
"They [ his people] dwelt in all the hillocks and plains of Yathrib;

wherever they stayed, they kept their pride."

s
Ve 2

(25 5 T2 Lsap , DI S S I

"They were, there, the owners of chambers, ante-chambers, fortresses,and

palm-trees." y
2 & = ~ e s 5 i 5
(_‘r/‘/\,e_:‘ 5 \1 rL \\ ,6 ).f L’)“’ :} 7~ > ,.,.é ., \ 2 - /‘:/ \44) -4

"And we have plenty of fresh water from the well, / from which / who-
ever comes with a vessel can scoop the wateri®
N1 SRS PRV ST N e gE
#A large number of palm-trees in fertile lands which produce
bunches of dates like the fingers of one's hand.?
o Joroh dg;\ e L AP SF e e
"The creaking of the pulley blocks at the end of the night,
you .m‘ight think it is the chant of a tambour.®
In one of his short poems, Uhaiha says that, even if the

winter refused to give its rain, his orchard would always be green,

1 Poem No.150, p.l25.
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as there is alwa,ys a steam in it-l

1, Wj/(,\e}\.}\q_pu‘ Lﬁywu)\_.ﬁ‘,g
e (_/");,,,-z/ “’\’) \Z)}”‘”’ - °/\-ch) 7 u/;/zj
3 /)\) CQ_,.’-)S W\jr o (J_L_e,y O/W (///a)'_

81f Jumada refused to give its rain, my orchards would be
ornamented with highly-bred long-leaved palm trees. / They are/
as2 black as the forest and have shed their leaves. The large ones
are prone," ‘A

"3 torrential stream flows inside it, shaw' and Ghiriaf *
cover its banks,?

The people of Madina always seem consclous of the-superiority
of their fertile land; they never doubt that their way of life is
preferable to that of the Bedouins who look after their camels. This
is illustrated by the verses of the following passage by Uha:.ha-g

(-)/M‘VT’I/\”(/%J‘“ L ——"9)1"/&————41‘;70"’?’}—\,
"My people, all of them, blame me for buying palm trees.”
d;l)\g)L_{«)\d ,j g . —_— A £ eI 1 s
1ind the family of the seller blames him, and his predecessor was
blamed in the same way."
&?Q\MQ\/@&, K - jﬁ;)‘,&by\c}’ RUS RO
"In heat, they provide shelter, truly good shelter and the finest,

most beautiful view,”

1 Poem No,36 p.37,

2 Shaw' andGhiriaf are two kinds of plants.
3 Poenm No.34, p.39.
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7 i d ‘ , Fad
& Q-ag,w U VP I -L‘A,éyw-\__, (P
Their roots draw their food from the earth, and their fruit comes
from above, "

j},\f)‘:g;j\_é)ﬂ,z;,:ﬂ 1o Pt :,:‘_Péu_é;j
"When the morning dawns, they remain where the gardeners have slept,
even if they are neglected and not tended.” ) 1

()iwﬂtfj{ﬂVM{JAJ"Cj)L; X \—~/ifﬁﬁb?,d)ﬂ959€;-») -z

Theydon't go out in the morning, searching for them in the
desert, all of them, asking, "where they are"?

The review of Madinese poetry will not be complete without
the lyrical poems which depict personal experiences. Madinese poets
were fond of women, whose praise bthey sang extolling their physical
beauty, their voice and skill in playing the lute. They were also
fondd of wine and their boon companions. Their manhoody their
prowess in riding across the desert on their strong she-camels, their
bravery and pride, their generosity, the help and protection they
gave to those who needed it, thelr wisdom, clemency, their fluent
rhetoric and, last but not least, "They mix together equally, both
rich:and poor” which are reflected in their poetry. Most of these

types can be exemplified by verses of ‘'Amr b. al I?naba:l

R AN (VRGN U os o\ e oo\ o (s

1 Poem NOogl?’ poB?o
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"We shall buy food for cash, and our drink on credit, which is
supposed to be repa.:.d next year."

F “ BN 580 I G Py G O3

"I am one of those who, when they meet to face a problen,
they give first to God His due and then to men their gifts!.

Sl (ebips & v B0 5 (V/Lp\dé Gr Guer iy

"They protect the women of their neighbbours from :disgrace
and if a guest arrives, they Wwould bring him all available food."

fw(ﬂfduu;)wu (md Fpa (eed U »
#They mix equally their poor with their rich, and grant the beggar
their gifts.”
dﬁ‘@w&%%‘ S WMJ?.MI\ vzt )

"They strike the chief of their enemies, whose helmet is shining,
exactly as the shepherd s’crikee; his camels to push them away from
the watering place."

Q:\fg)\f (VP\,,/{,{;;\Au. {‘/ﬁf’f’&\;a}*(ﬂ Ceed L
#In war, if someone was in peril, they would turn their horses towards
h:un, and reach the killer by their spears."

();\;,.Bo/g_,,;g)gf_);\;,;u (d/fﬁ,'v_g;ﬂ C{J/,I//—M;
"They always wreaked vengeance on their enemies, and never hesitated

if chaillenged to a duel.
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5

FiPt s @ DY @ PG e G s
"In war, they kill their equals in courage, and if someone kills one
of them, his death will always pursue him."

A S e et et
"They lower at their enemies, and tread like lions in a torrential
rain.t

y . . . . . 5
J"C)Lijb:,/rﬂuf/(u)‘u ‘)&J‘jﬂﬂ (i.,r\a/)lz}__:/d

"They are neifgher weaklings, nor cowards, and if war broke out, their
warrior would kindle the flames,”

FPB s (ywﬂ)b Oga’ ) (ﬂftu-»P{(,)—C‘zp; U}Zx—]f—)_x,)
"They never rust, and beside their pride in their lineage, they cure

the illness of the dullard.®

R e L B A= 1

"Their words are final and decisive, and their orabor can never be

fanlted on the day of the competition.”
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(B) UNDER ISLAM

The impact of Islam on poetry was complex and manifold. In
the first place, the new religion influenced poetry by giving a power-
ful impulse. The Prophet himself encouraged the Madinese poets to
attack the non-Muslim inhabitants of Mecca in their satires. Hassan,
Ka'b b, Malik and 'Abd Allah b. Rawaha in particular used to make
fierce attacks on Qn‘:caish.}' This early Islamic satire is, however,
somevhat different in its nature from the pre~Islamic Hija'; it is
ennobled by the loftiness of its aims. Representative of the refined

type of satire are the following lines of !'Abd Allsh b. Rawa.pazz

_/@['(/‘)(.:”"\)})’\,\9')/\.\2‘){:‘,)/ L Q_:C‘-’fl‘uz)\(')\_;i t.f;/hsg
"Tell me, you, whose price was as cheap as that of a clozk,
when were you warriors. When did Muder come under your rule?
Z
o NS s o s (f/&;}:y;@v/@-\ 2 \er
"We fight anyone we encounter, and take them captives. dmong us,
the Prophet lives and the suras of the Qur'an are revealed.”

? -
bpé:;‘}‘;o\, o DY s z;a Nl e UL e B
"You already know, that none can defeat us, though they may
be mighty and superior in number.” .
' j:;é'q)\» e & ps é’;@\é}/h;)(%ﬁl:
"Hashim's Kith and Kin, whose deeds are memorable, God has

preferred you, for ever, to all mankind.®

1 Aghani, Vol.XVI, p.231

2 Poen No.188, p.160.
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n/"0 Prophet_/ in you, I recognized the good which I knew,

a certainty which differed from theirs.”
\opolos Tw e} ge s e el S R

WIf you asked some of them [ for shel‘terj or kelp in most of
your concern, they would:grant you neither shelterl nor help,"

Vs p20 ALYV Tl Pl e By sls

BMay God confirm the goo:i he conferred on you, as he did.with
Moses, and grant you the victory he gave them [The other Prophets _7 o7

B NG A ap ) W'Y F S oy L]

"You are the Messenger, and he who is deprived of your
liberality and [ a view of_7 your face, has been scorned by fate."

The satire of this period contains elements of (1) eulogy, in
which praise of others is combined with self-praise; (2) of elegy,
Jamenting the dead and departed.

After the victory of Islam and the final success of the "cause"
that united the Muslims against non-Muslims, the personal elements came
to the fore. |

‘ Gradually, this nobility of tone was drowned by the sheer force
of invective. When 'Abd al Rslman b. Hassan and 'Abd al Rehmen b. al
Hakem attacked each other during the Umayyad period, their past was a
Pertile source of accusation and recrimination. They did not recoil

from insulbs when heaping scorn on their adversaries. Nor were they



sparing with words of praise to extol their own exploits, sometimes
to the point of vainglory. Erotic poetry is sometimes made subser-
vient to the aims of satire. Anxious to discredit his enemy, al Kajashi,
*Abdal Rabman b.- Hassan seht a woman to spy on al Najashi's sister’
and then abused the secret knowledge of her person he thus obtained,
in order to throw suspicion on her and, indirectly, injure the honour
of her brother. This represents a somewhat unsavoury, but rather
effective type of hijal.
Tannath B s P LUPNEIS. SUE P2 W
"0 Hind, sister of al Fajashi, I hope you are well,
,__‘______:,-z_p N : 2 .
Ye o
Do you still remember the night / we spentj in Idam?
o y g
Q.('/‘y,f,v,a {ww s
And another in the valley of Haram
(\:fl’\, s rvas s
/When I admired / the black beauty spot on your ankle,

(peﬁj)\%fo)te_ﬁ/:\, I3,

And the mole below your delicate and slender wai.s‘o;?"2

According to the Aghani, al Ahwas b. Muhammad was so fierce

in his attacks upon all and sundry, that all his people finally

1 ZDMG 54, 1900, p.423

2 Poem No.588, p.400.
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deserted him except one of them, an only friend who came from Banu
| Jahjaba of the Aus.l Humaida d. al-Mu'man b, Bashir al-Ansari, whose

work congists entirely of satire, Ghose her three husbands as the

| target of her hija'. Moreover, she satirized al Hajjaj b. Yusuf al
|
| Thagafi and the Madinese emigrants to S;y::'ia.2

1 :

' Secondly, the advent of Islam as such had a formative effect
on the poetry of the first Islamic generation., It fertilized their
poetry by altering their entire way of life. Their mentality changed,

their whole outlook on life was modified and replaced by another,

They developed a serious and profound interest in religion. They were
?aot only zealous in their beliefs, but also strict in their observance.
E‘hey fought bravely and eagerly to spread this religion among other

peoples. This not only influenced their poetry, but was also mirrored

in it. Thus the early Islamic poetry is, thematically, confined to

religion and war. In the first stages of Islam, the time of the
%Iadinese was fully occupied with warlike pursuits. The metre of Rajaz
_l,'as particularly well suited for this purpose, because it was well-

Ihited for expressing high emotional tension.

|
i Both thematically and formally, 'Abd Allah b, Rawaha is,

1

ier_hé.ps, the most representative Muslim poet of that pericd. When,

h the battle of Muta in which he was killed, his inner self was
|

VOl. Iv, p.240o

Poems 492-504, pp.351-556.
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reluctant to obey his urgent wish to throw himself into the heat of

| the battle, he addressed his soul as follows:

| s N G
®1 swear, my soul, you shall/ come to the battle;
You shgll fight or be made to fight.,
Af"?“; =T u-/\,J\quP{ & 1
Though men shout and scream aloud, d
—3 o Lot Ly
Why should you spurn Paradise?
r-~-4'—¢jf\é'f°~\_f«ljj.§ L tib =

Long have you been at ease
€ /\‘ 7 2 . \ . . gl
B ez AL g I ) Yy (O

You are nothing but a drop in a worn-out skinl“}‘

His soul obeyed him, and he fought on until he was killed.
Gradually, the sentiments expressed in the Madinese poetry

came to mirror what is best described as a mixture of obedience to

|the precepts of religion, and the wish to gratify individual desire.
%Mos’o Madinese poems are permeated by religious feeling. Even a poet
so ﬁotorious for his inclination to riotous living as al Aloa.wa§ b.
Mahammad is firm in his noble refusal when his beloved insists that

lhe mist try to win the friendship of her husband if he wants to enjoy

1 The life of Muhammad, p.534.




1

her. He says that he is not willing to resort to iniquitous means,
~ and adds that he is determined to avoid both the wife of his friend‘
and the wife of his neighbour, because he does not want to sadden his
friend, and because God had ordered him to protect his neighbour.l

In the poetry of two oubstanding Islamic scholars. 'Urwa b.
Odhaina and 'Ubaid Allah b, 'Abd Allah b. 'Utba, the love of woman
and the love of religion are inseperably fused together, and it.can
be said that these two feelings reach here the bighhest degree of
cohesion found in the poetry of the Umayyad period. As to Abu Salid
(Mawle Faid), a singer and hermit who loved both song and religion,
he devoted only one poem to the love of woman. If Ibn Rawaha reflects
strong Islamic feeling in his poetry. Ibn Odhaina, in the Umgyyad
period, reflects calm Islamic feeling, the feeling of one who accepts
things as they are. He says:“a

il Casr iy g oINS e

YSurely I knew, and cupidity is not of my natu:;'e, that what
God has provided for me will come to me."

eI B s s, add Guielr U

"I run towards ib, and my search for it exhausts me; but even
if T stayed seated, it would come to me without strain.™

3 A

Boso U O Nt s drb( e ot e O\

" =3

UAnother man's destined share will reach him; surely it will

1 Poem No, 363, p.287.

2 Poem No., 822, p.b530.
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pass me on the way to him.®
~

TR SRR Ry P N
"There is no profit in greed which lures one to corruption, and the
tiniest fraction of slender means will satisfy me.™
Q,;}/lﬁu/’/b'ﬂf/wbﬂy C-«»:/'u’c:_ai//}\ 'JC/J'(\A;(L/
"What huge gaing I used to make, what a multitude of things I owned
and how much I spend &n life,"

Oy Aot WD TR DM e
8T was not spoilt by good treatment; nor was I humiliated
in the fell grip of circumstanceswhich came to me as a test.®
AL o N D2 O S F D iy b S
"My nature is not bad, nor does my soul even suspect that God will
deny me my livelihood,™
B, S s G s

"There is many a poor men, you know, whose soul is rich, and meny a

as B (o) % pas b F

rich man is mean-spirited and humble."

Erotic poetry proper, i.e. with the minimum emphasis on religion,
alternates, during the Umayyad period, between description of sinful,
jllieit or adulterous relationships and platonic relationships bebween
the two sexes. Ismall b, Yasar, the representative of the poetry
of illicit love, says in one of his poems:l ; /

(;J/.{ eIy Sl YCJ\”‘:W"\-;;‘[‘C'”
"Kaltham, O Kaltham, you are my concern, and the ailment which

I hide;®

1 Poem 656, p.45L.
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/ st 1 ’ -~ /
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"I hide from people the love which made me lean, and to hide
one's love is sometimes prudent;? , .
’ ~ ! \‘ o i ' ros -
(P G o2 &1 e T AL et 2

"You have blamed me unjustly and without indictment, while

you alone among us are blameworthy;" . By g B I
25 ¢ , . ;o7 \"/&L\p e Ay o oA
(Phrl air abel : - .
2 w ) b g . -
_Aﬂj 2 f;‘ )}))n,-—-}.‘ v /‘——’/,’ t"e) s A E" Lo »

"Reveal openly what you hide and I will either give up
[-pursuing you] in despair, or carry on, full of hope, strengthened
by your sweet love;" - P

(re G s po {0 Vo 10 Cpet 22

"Don"t leave me in the plight of one who will die; you
neither grant me love nor desert me cémpletely; "

(s SN SN T P i v Lo e 2

"Keep your promise and do not repent, no one who keeps his
promise repents;"

Y355 PN v/(J\M{_ gEP VT ‘:“:ﬁu‘*:r‘/

"Remember how after sleeping time I came, fearing the watchful
eyes. when others were asleep;®

fb U\Df‘\)&f}'\, Ve (S Lo

"I trod slowly for fear of enmemies, though the night is pitch-
dark;"



(}*9(}0\){3\9 o_))_}>’1 (é,}')}»:—-«i‘ywuo;a);
"Knowing when I came that your brother, mother's brother
and your father-in-law all stood J.n my way;" ‘
CAMY o Cads dot wtos S ) et
T had/no companion but God and my sharp-edged sword; "
Z)de,@;w Lo il NIRTRGRVSIPN
"When I entered, your eyes overflew with tears, for fear I
might be hurt;®
(,.\L\ﬂé/'\é\\__‘fé:.m —\ oo 2 o3 (/55"(;
"Sadness fear and alarm were then swept away; enemy and

intruder were no longer there,” 5
. +5n o

(_;U‘; D 5 ‘p:‘,«f_ “MO"’WL{L?W"’
"I spent the night enjoying the pleasures I desired,
offered me by her neck and mouth;®
(;/\\,,\',}‘&/t;9 0.9,.@ w(‘*e—)“-“
,)\,JU«»"—/L-/" \——/Lg"-ofﬂs)’?““’f"
"At the first light of dawn when Gemini and Bellatrix had
set, I went out, treading softly as a snake slips out of hiding.®
Platonic love is célebrated in one of the most beautiful
Arabic love poems, the poem by "Urwa b, Odhaina which opens as

follows:
W oW WP 0e e a3\ 55 e AVSTRN

"She who aceused him that his heart’ was bored by her, though in

fact, she had been created for his love as he had been created for hers;¥



SA/;‘L\":;))MM ""‘?'{ Lfy“lo/a W JF DO Qs
"You are enamoured of her, and she of you, as she clainms,
and both of you profess a vehement longing for each other;"
WD Wl 5 oY Y Lr o i G
"ithin my ribs, my love towards her dwells at night; if
that love had been under her bed it would have heaved it up high;"
WD L3S T s aie GUY o e
#and by her life [ z swear] if one day your love had been
over her while she was exposed to the sun, it would have sheltered
her,.® .
\;_))\w‘);{&iz)éz_ﬁ.« ARSI ReBv S R I
"henever I listened to the whispers of my heart, urfing me
not to think about her, my conscience would appeal to the heart and
gently silence those whispers." 3
ol uosle Aohae il @20 WL s Lax
“She is an honourable women, luxury cam to her early and
shaped her cleverly and thus the.parts of her body which should be
thin are so, and the parts which should be luxuriant are opulent.®
D5 P L s Geseo L2 Wi 2 L sl
"When I revealdd my desire, saying "May peace be with you®,
the desire I feared would be unatbtainable while I hoped it would be

easy."

55
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1She was reluctant to greet me and so I said to my friend:
What a help she was to us, and how deprived of help we are now."

H:\ﬁ)c;.u,}\x.:_.‘e}/ G (P ool YA I \J» Lo

My friend approached and said to me: 'Perhaps she might be
forgiven becanse we were watched by others', and t}:xen I saids 'Perhaps
it is true.! ot

Although erobic poetry always formed part of Madinese verse,during
the Umayyad era it became its ‘most prevalent theme. That was because
love was one of the themes thati%ited the new life of luxury. More—
over, it Ient itself not only to recitation, bub also to music and
song. In fact, Madina occupied, for complex reasons, the first
place among the Muslim cities in this field for a period. There were
numerous prominent, celebrated singers in Madina during the Umayyad
period. As regards the poetic quality of these songs, it might be
useful to mention that two out of the three best Arabic songs chosen
for Harun al Rashid were written by Madinese poets, Abu Qatifa and
I\Tus’eu'.b.2 This combination of song and erobtic poetry has influenced
the poetry in several ways:

(1) Its diction became very simple;

1 Poem Ko,808, p.523.



(2) The rumbers of lines of the poem was limited, because
very long poems are not easy to sing;

(3) Tts metres were short, such as al Hazaj, al Wafir, al
Khafif, al Rafizl and al Mutaqaz:ib. Poets sometimes shortened the
traditional metres. Four out of the seven songs known under bthe
collective name of al Zayanib, and ascribed to Mahammad b. Ruhaima,
are written in those shortened metres. Two of them are written in
Majzu' al Ramal &‘W\}G’WG s (s /s \o instead of the
complets forn G G GWG G m b Gom s L
Of the other two, one is written in Majzu' al Kamil s New G2\
Core s (sst\ar instead of in
(Ao e Nar Ae\as (pelanr (P hanr O
and the other in Majzu' al Khafif Naer? Gare s e e s\
instead of In (I uslsLws L UV eoimrrirels B

It was also in the Umayyad period that three additional
themes crept into Madinese poetry: (1) wine, (2) self-praise indulged
in by the non-Arabs, members of the Shu'aubiyya movement and (3) travel.

'Abd a1 Rahman b. Arta'ah and Ibrahin b. Harma exhibit e

paramount interest in wine. Tbn Harma says, for example.4

1 Poems No. 925 and 933, pp.585, 588,
2 Poem No. 924, p.585
3 Poem No, 920 p. 584

4 Poem No.1267, p.7351.
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1T ask God to let me drink when I die and let the children
shout at mes 'He's drunk, He's drunk'".
Wine can be salid to have been the favourite topic of 'Abd al
Ralgmin b, Ar:té.ia,\h to such an extent that it superseded love in his
songs. One could say that he specializes in the poetry of wine,
He is perhaps the best exponeﬁt of his group. He says in one of
his poems:l
N b WG W lelf i gom e
"My boon companion always finds me noble and proud; when I
talk, I never mix my words with lie or falsehood;"
OV P gt Gt bt 0N 2 abip Sseasasls DA
1/ He also finds me / a fastidious person, whose decanter
is full of pure wine which rejects the specks from the forehead [of
one__7 who was never confused"; :
O\t oz e @wf¥ Y20 oV abu (]
"In the evening, surrounded with jonquil and sweet scented
[Tb;ants;7,'we exchange cups{éf tasty wine, akin to musk;"
ub\,:qub/§Cyw;jgfﬂr<}{: \ s Le R R TE R 13%%#’”
"Clear wine, purchased in the villages of Beirut or the land

of Baisan."

1 Poem No.719, p.486.
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] 1 ~ »‘/ 5 » % A y t’
O Vr? OV & L (I by, L}
te drink it $ill we swing sleepily as one swings with one's
)zmg fellow,"
As to the poetry of the Shu'ubiyya movement the relatives

* Al Yasar al Nisai were well-known for their Persian pride which

1de them feel superior to the 'Arsbs. This trend is obsgervable in

|teverza.}. poens. Mmammad b. Ismail b. Yasar, for examnle, says in
1
it of a 1ine=1

| PN S e e NI G

:trabs are nobody in the sight of God."

lso Ismail b. Yasar ol Nisai says in one of his poems:2
WSV T Y 2 L

Ha:ay wore crouns on my father's and on the distaff side, they were

!mght after for their generosity. Noble were bthey and gave withoub
pasure, "

O D aar s s\

O ')

[he Persians were g:wen this name to recall their ancestors' glory i
:";«Z)\/’(}Q&\,’/} ()/'\,9,; W(v\ /2)‘\_5{

) Omama, forsake your vanity, your tyranny against us and confess

he truth.?

Poem Ko.642, p.44l,
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"If you were ignorant, inquire about us and yourself, how were we in

Eolden times? We used to rear our daughters while you, stupidly,
burn.ed them in the dust.®
| On the other hand, there is a poem by Mabammad b. Bashg_r. al
Khariji which exemplifies the feeling of superioriﬁy of the 'Arabs
over the Mawali, The poem describes the story of a Mawla who was
forced to divorce his 'Arab wife, and was consequently i}.la-’c.reafbed.l
Travel, and descriptions of distant places, seem to preoccupy
the minds of “those poets of Madina who used to leave their city for

e
ghorter or longer periods of time. It is true that the memory of

%thez‘.r journeys fills their poetry with names of places in the Arabian

. Peninsula and outside it, but these journeys also intensify the love

| of their homeland. Consequently, their poetry reflects feelings of
%nostalgia by which the inevitable comparisons between Madina and

5 foreign parts are coloured. Among these poets of travel are al A}}wa.gg

Muhammad b. ol Mawla® and S'aid b, '4bd al Rabman b. Hassan.

11 Poem No0.88l, p.562.
"2 Poem No.41l, p.307.

3 Poem No.1364, p.777.




Sdid b 'Abdal Ralman says in one of his poems:l
o gt e W e e e 20

"She said when we departed, while the continuous and
torrential ﬁears [ flowing] from her eyes washed [ away] her eye-

powders™

~

i, 7 » _? - > . ,
(ﬁ"’@:\?u-"")‘uﬁ” et [ e b Bt Y Sl
"0 Said, I boped you would stay in our land and make it

your residence."

PIRYS

(g/\')\}:_,\%o{\ ugﬁj bV s NIt o) Cunls
#1And so you would share our sweet and easy life, we would
be neighbours, and there would be nothing you dislike.'*
G R i Ao 5PN B Geo S
"Don't go back to Hijaz, because it is a country in which
the 1life of the noble finds too 1little praise.!™
\;,J’\ U psf s éu‘f_\z{\;-ﬂf-‘ PYARY) Q)L;}\L,;xg:/\ﬂ)
#1Gome and become our neighbour!; but I told her to be
silent, saying that life in Taiba - may somebody else be blamed -
was preferable.”
CHny s o L B e o
#Ts the beloved country abandoned for another, o so remote,

or is the old one bartered for ;;‘c.he new?"

8l

1 Poem No. 532, p.368.
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"The cooing of pigeons, when they do so, increases my
enthusiasm for Hijaz. So does the lightning which turns its face
towards it, and the southern winds when they breeze."
The figure which towers above all other poets of travel is
Abu Qatifa, who was exiled together with the whole Umayyad dynasty
by 'Abd Allah b, al Zubair. Representative of his poetry are the

following lines .1

w

5 " : . .
(\/}.«3 ‘U}:M_)\UM-\ : %ua-g,-\pul’ ol u,v:_.-«;,g
tould that I knew - and too far away for me to imow - are

Yalban and Baram still as they used to be?™
(\:’A)\} \_,\,)\)\ L_r’;;z/} p_//—c(’\ M\U.(/)( ‘

mAnd is ! Aq;.q the same as I know it to be, or / have /
events and days changed it2% Y
» N w2 “ £
g(\)-k&-’(rj\p’\/);ey L.)’\Q/J--—/)*fw\’_j
1 pkk and Lakhm and Judham were given to me to replace my
family, snd how different are’those people from my people.™
' X A4 . ~ - . / " ~ ,
<\“9..\)\\’l/,(j‘)\/-9x—€.ﬂ>-‘,7 7 s# L)’\__,/’\)—’\.q..—'.)u_xﬁ

N .u/i \ 5 ¥ woA “ /
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1 Poem No.633, p.432.
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"Por the houses of my people, and the palaces with square
structures, I was given, as a substitute, all well-built palaces, on
good foundations, over whose gables the pigeons coo."

(2 g O Pariily O Gy G 2

"If you reach my people, give them my regards, and I owe

them more than a greeting."

. . ;",/ / ) -
i 20 Lol C\)wd‘:‘“gluf
O\ \2e2d s oVpr 2 VOV LI555 ) Fe7 45

v] spend the whole night in sadness, and my breathing stalls,
and I go short of sleep because my people have been separated, end

all minds have been led astray.”

- -~

O o L Ep o T el p

tind becanse I dread they might be set upon by time, which
destroys, and war, which makes the child turn grey."

s el e e AV (_)9{1 Ol O Lbe

"May this time soon fade-in the distance, and be cut short."

As has already been mentioned, two of the best Arabic songs

selécted for Harun al Rashgd were written by Madinese poets, and one

of them, which is vastly superior to the other two, is ascribed to

Abu Qabifs who is seid to have composed it while in exile in SyriasT

1 Poem NO.GS?,. p0455.
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"The palace and the palm trees, and al Jamma! in between,
are more abttractive to the heart than Abwab Jairun,"

"[ The place contains_/ al Ba,fa.i;. and what lies beside its
Qarain dwellings, no less remote from excess than humiliation.®

"People may hide their secrets but I know "them, while they
can never, till they die, know mine.™

As in pre-Islamic times, praise of the superiority of the
fertile land of Madina occupies pride of place in Islamic poetry.
K'ab b. Malik, attacking Quraish in one of his poems, begins his
hija' with a description of the gardens and wells of Madina as well
as of the swelling river of Murrar, which he contrasts with the
barrenness of the land of Quraish who are compelled to trade with

donkeys. In the opening lines of his satire he says:l

\.. « ;7 ' % -
DV A Y G2l L s Va5 s A L)
= A ' - - A ) 1+

"Pell Quraish that Sal'a and / the land / which lies between
‘Uréj.c} and al Simad, are gardens once familiar with wars; their wells

were dug in the time of 154,
!

1 Poem I\TO. 227, PalSl.
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“[ Those wells] are calm, but the river al Marrar swells
and so they [ the wells_] are neither brimful nor shallow.®
3NN C;«y\), u———-"-"\ \_Mﬂgjf)‘y ___)u.J\;.)‘/
#Sylvan trees and papyri, yellow-specked at harvest time,
closely twist and intertwine."
. o \o e i g -
PAY A b—ps 02 A J_%-”/)U sV \s $F 2
"Je did not choose to trade in donkeys in the land of Dous
and Marad." y
w V. . [
>vd~’<~z*_)u‘z~>\5 el Dy IS
"I{ is a land which was ploughed only %o be fought for, if
you so desired.” >
5

"/
Ve - *WW/‘(’V \%9 \”L)‘ W L 2

"We planted palm trees in rows as Nabatheas do, and so one

can not find valleys as beautiful as ours.” ,
1 Abdal Ral:m;n b. }{assgn says addressing 'Abdal Rahman b, al
Ijakam:l I . E. A
N Gt Newin o vaset 4 20 ¥ LGV (e
nIf there are people who devour the victims of their hunt,

we are too much interested in dates to eat hunted game."
4

1 Poem No. 554, p.380.
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During the Umayyad period, the family of Ibu al Zubair were
well~known for their poetic descriptions not only of the fertile land
of Maéina, but also of its gardens, wells and palaces.l

This gection of Madinese poetry owes its origin to the fact
that Madina is remarkeble for its natural and architectural beauty,
and the picturesque scenery of its surroundings. Its descriptive
character is enhanced by the use of place names such as al 'A@Eq, Khakh,
suwaiga, al-'Arsa al Sughra, al 'Arsa al Kubra, al Jamma' and Quba!
which occur in it repeatedly; so does the well of 'Urwe al Ahwas or
al Sarii b. 'Abd al Rahman says in one of his poemszz
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"7hen I die, shroud me in Arwa's garments, and bring water
from ‘Urwa's well;"

;\.A};)\/o-y-"”' U"Z‘/-’f Ca .,:uz)\ VAR x\;ﬂ)\cf’w

Uyhich is warm in winter, cold in summer and.[rglows 1ike:7
a lamp in the dark of the night;" s as

B ped b e L% #ampees
"Burgat Khakh is her home in winter, and the palace, the

palace of Quba' is her home in summer,"

1 Poem No.780, p.499; Poem No.754, p.501, PoemsNo. 824, 825, p.533,
Poen No.827, p.534 and Poen No. 1307, p.753.

2 Poen No,342, p.278.
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Needless to say that the earliest forms, the hija', (satire)
iknd its counterpart, the madh (eulogy) with its vainglorious off-
}hoot, the fakhr (self-praise), never disappear from the horizon of
}he Madinese poetry. Neither does the ritha'(elegy).

| Regarding self-praise in parbicular, one can say that it
?eflects, during the Umayyad period, the feelings of poets who were
éroud of being Misiims as well as of their ancestors who were capable
éf great deeds. Al Fadl al Lahabi boasts of belonging to the tribe
If Quraish from which the Prophet came, and of his relationships with
bu Lahab and his wife Hammalat al Hatab, who were attacked in the
ur'an.l Once Sukaima bint al gusain proudly referred to her grand-
ather, the Prophet, when she heard the Mataddin calling: "I believe
here is no God but God. 1 believe that Mhpammad is a messenger™.
his occasion ingpired al Ahtzag to compose a poem in which he addresses
ukaina, and which opens with the wqrds:2

| g ALl drb o B Sl P
"She announced her glory and named her ancestors, so I saids
ait a little while. The tyranny you are guilty of is unacceptable;"
| @/\(‘7{0\«&‘&:‘:’,’}%—*’ nad S Lt
T am the dé;cendant of the one who was martyred by the

ihyan at the battle of al Raji' jand was protected by bees;!

Poem No. 839, p.542.

Poem No. 429, p.315.
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Uiy mother's brother, when he was martyred, was washed by
the noble angels. How noble a man, deserving of paradise is hel™
The poets of the first days of Islam were proud of the
glorious deeds they themselves achieved, while the poets of later
generations were mainly proud of the achievements of their ancestors.

'Abd al Rahman b. gasé;n, attacking Miskin al Darimi, registers in a

' very long poem, the deeds of the Ansars. The poem has almost become

a historical docmnent.l

The frontiers of Madina were extended during the Umayyed
period, a fact which made it possible to include in this study those
poets who lived on its outskirts and in its suburbs. Among those,
Ibn Harma is, perhaps, the highest in stature. In reading his
poetry, it becomes immediately obvious that he is not a city-dweller
born and bred in the atmosphere of a town. He derives his vocabulary,
ideas and imagery from the desert rather than from the fertile land
of Madina. He depicts tents, bonfires which flame over hills to
guide thoso lost in the desert, and dogs which velcome guests with
loud berking., His poems provide a picture of the life of the Bedouin
whose outstanding characterist:’;?c is his generosity., Whoever appeals

to it, will always find food and welcomes

1 Poem No. 580, pp.39R2-397.
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"Ask my neighbour and the one who tightens a stone to his &tomach
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[ to suppress lmngerj and the guests who greet me at midnight, how
[.hospitablej they find me when the dog barks weakly [-weakened by

the cold_7 from behind the fences of the ’cent.“l

And in another poem he sayszz
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(1) "The flame of my fire, and the barking of my dogs guides my

guest who travelled through darkness all night long."

willingness to die for him by wagging their tails."
(3) They are used to frequent guests, and so they guide him; they
are unable to speak, otherwise they would hail him loudly."

The dog, the Bedouin's faithful .companion, is constantly

referred to:s '
. . 2 OG\o & Vb 02 e

1 Poen No. 1272, p.74l.

'2 Poem No. 11R4, p.665.

|
'3 Poem No. 1148, p.677,

|
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(2) "When they notice him and recognize him, they demonstrate their
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"Do take care of him [ I pray] as he does me favours which
I always app’reciate;
In the darkness of night, when those who kindle the fires

are asleep, he guides my guest towards me."
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CONCLUSION

It was necessary to ascerbain the geographical limits of the
territory of Madina. Though Yaqﬁt regarded only the built-~up area
as Madina, and Quba' Ohud and al ’Aq?‘nq as its suburbs, it was assumed
that it extended between two Harras in east and west, and two mountains,
*Air and Thour, in south and north. It was stated that Madina was
first cultivated by 'Ameleks, consequently by Jews and then by Aus
and Khazraj. After the disappearance of Jews in the early Islamic
period it was inhabited by Aus and Khazraj together with immigrants
and Mawali, and became familiar with the life of luxury under the
Umayyads. In pre~Islamic time they fought each other, built fortresses
and wtums, and lived as farmers and craftsmen, Under Islam, Aus and
Khazraj became friendly rivels. Umayyads were generous as they did
not want the Madinese to indulge in political activities. Thus
Madina became a centre of cultural acbivities and occupied for a while
the first place among the Muslim cities in the field of music and song.
Madina was fortunate in being the birth-place of poets, both before
and after Islam, Only poets born in Madina were included, and those
who lived on the outskirts and in the suburbs of the city only
considered if their bonds wit}'l!’c.he city were strong. All the An§ars,
wherever they dwelt, were included. The anthology itself was divided
into seven groups in which the éoets and poems were arranged alphabe-
tically, under mention of the origin of its poem and its sources.

The different versions were stated, and lines and words interpreted.
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The wording of the text was respected throughout,; and any alterations
made by me, such as the filling of gaps, changes or omissions of wards
were always referred to. The sources were divided into groups, and:
the manuscripts described. The work of each poet was provided, if
possible; with a concise introduction giving an idea about his life
and poetry.

Lastly it was briefly shown how Madina wasrmirrored in its
poetry, both before and after Islam. The choice of examples was
governed, throughout, by two consideratiom: (1) which poet or poem
was most characteritic of his period or group, and (2) what poem or
line was most characteristic of the poet in question.

The theme of pre~Islamic Madinese poetry is the glorification
of Arab manhood, In the Madinese poetry of the early Islamic era,
this theme is enriched by the strength of religious and heroic
feeling.

Poetry was accepted and given a powerful impulse by Islam.
Madinese poets were allowed by the Prophet to attack the non-Muslim
Meccans. When comparing their satire with that of 'Abd al Ra}zm’an b.
Hassan, AL Alwas b, Muhammad end Humaidsh bint Anma'men b, Bashir, it
becanie clear that the satire of early Islamic poets had undertones
of nobility which Umayyad poetry lacked.

¥Abd Allah b, Rawal;la was our representative for the poebs

of the first days of Islam. He reflected the strong Islamic feeling

of that period while 'Urwa b. Odhaina was considered our representative
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£ the Umayyads and he reflected a calm Islamic feeling, the feeling
* one who had accepted things as they were. Erotic poetry under

ne Umayyads represented the prevalent part. Misic and song influenced
ts diction, metres and the length of the poem, Under the Umayyads,
hree new themes, appeared in the Islamic Madinese poetry: (1) wine,
2) self-praise especially coming from members of the Sim'ubiyya
yvement, and (3) travel. Also in Umayyad times, poets of the family
P Ibn al Zubair spoke of gardens, wells and palaces.

Hija' {satire) the madh (evlogy) the fakhr (self-praise) and
e Titha! (elegy) are ever present in Madinese poetry. Ibn Harma

s considered representative of the poets who lived on the outskiris
Madina. His vocabulary, ideas and imz;gery, however, are derived

om the 1ife of the desert rather than from conditions in the fertile
nd of Madina.
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