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THE CONSTRUCTION OF THE QURAN

Dr. Hassan Bajouda, Associate Professon,

Chaimman Posit Graduate Arabie Studies Department,
King Abd Ef-Aziz Univernsity, Mecca, Saudi Arnabia;
Presently Visiting Lecturen,  Sydney Universdiity

In The Name Of God, Most Gracious, Most Mernciful.

When the Prophet Muhammad (may peace be upon him) was forty years of
age, he was sent by God as a messengern fon the whole of mankind. He stayed
An Mecca thinteen yearns preaching, but his success was Limited. He was
ondened by God to immigrate to Madina, where he stayed ten yeans befone
his death. Aftern the whole Arabian Peninsula became under his control,

a huge number of people embraced the new neligion and many Letterns were
sent by him to the nulers of the suvrounding countries.

The Quran has been revealed upon him from the time he became a
prophet TilL he died, and what has been revealed upon him before he emigrates
to Medina is called The Meccan Quaan, and what has been revealed in Medina
48 callled The Madinese Quran. The Quran is a miracle in its structwre
and meaning, its shape and content. Just as the miraculows nature which
deals with the shape of the Quran is unbimited, while what deals with its
contents 45 deeper than that of its shape, s0 ouwr aim here will be
Limited, to show some signs which deal with the construction 0§ the Quran.

We are going to do 40 as we know that it is impossible to separate between
the comstruction of the Quian and its contents.

The Quran challenged the Arabs to compose a similar Quran, or ten suras
orn even one, but they failed to do s0. 1t also challenged the whole of mankind
and the spinits, and stated clearly that they can never do 40 even if they
were backed by each other. This came in the sura of AL Tsra' verse §§ '0
Muhammad say: Af the whofe of mankind and jinns were to gathen together to
produce the Like of this Quran, they could not produce the Like thereof, even
Af they backed up each othen.' The verse referred to mankind §instly
because they have mone ability to express themselves, and nefewred to jinns
secondly because they are well known as the creature whose ability is superion.
The Quran in several suras gave this impression about {imns.

AN QUTSTANDING GROUP

IZ might be pleasant to state that if we did a swwey over the
Anabic community throughout history, to find out the ghoup which was mone
Likely Zo accept the Quranic challenge, we would realize that the
Qurayshite group during the Life of the Prophet was the outstanding group,
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because Quraish has thein own psychological and philological reasons,

which should have persuaded them fo accept the challenge, buf the Quran L5
undmmitigable. Quraish expressed thein psychological reasons before the
héifra by hunting the prophef, his companions and forbidding people %o
accepi Zhe new neligion, and agiern the hifra by tighting the prophet
sevenely in many battles ikl theirn city, Mecca, was capiured by ithe prophet.
The philological reasons can be summarized as follows:

Is The pre-Isfamic Qurayshite Language, forn rneligious, economical
social and political neaons, was able to fornce its presitige over the
whole Languages o4 the Arablan peninsula, 50 Lt became the Literary Lang-
uage 04 all Arabs. The main social aspects are two, the Qurayshite used
Zo be visited, in seasons, by all tne Arabs, and ihe main Arabian marketls
were not farn away §rom Mecca.

Zz. Qurayshites, were known among the Arabs as more sensitive
and people of gine taste. They avoided all philological faulils scattered
among the Arabs, and adopted elegant words and expressions. For exaniple, :
the trnibe of Tamin used to pronounce Al-Hamz, in such wonds SHAIAN . s

and KHASIAN L .ls wlule Quraish makes AL Hamz A YAL and says
KHASTYAN Lg_.st and SHAYYAN L:._.a Qunaish realized that AL-Nabnr
(what Tamin doeA) is bettern than AL Tasheel (what Quraysh does) s0 AL
adopted AL-Nabrn of Tamin. _

To the past neasons we may add two common Lmporntant reasons dealing
with what is called the instinctive tongue. These two reasons are:

{a) Desinential inglection.

-{b) The ability %o catch the second meaning of the wornd. When the

distinguished Qurashite group vanished these two reasons began
to decline and disappeared for good.

DESINENT TAL INFLECTION

Mainly the Arabic lianguage A8 known by this phenomenon. The mosz
benefit of 4t, is Lo give the wond in the sentence more freedom, because
AL sELRL preserves ALs pOA&Con in the sentence. When there is a group
04 people who are abfe by nature to preserve Lhis phenomenon, when they
talk on compose prose on poetny, that would mean they are able to under-
stand the Quran, which has. been izevedﬁad in the same Arabic Language. Abduf
Qahr al Jurjani, says, that the Quuanic méiraculous nature came because AL
practised the grammatical rules strnictly and got the beneflt of Lhe
desinential inflection. The meaning of that is Zo build the sentence
folRowing bLindly the meanings as they are awianged in your own self. For
one neason we make a plain sentence and for another we change the avuange-
ment of a wond on morne. Nommally, when we want to express ouwrselves
dinectly we follow buyidf_y Zhe grammatical nules, but when we want the
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senfence fo bear our feelings, emotions and ideas, then we would change
the awiangement of some words, taking the use 0f desinential inglection.
The nhetonical stages are numerous, and the peak of them is nepresented
in the construction of Zhe Quran.

The Anabs used to have tilL the ginst Islamic centuwtry one Language,
and because of mixing with non-Arabs, inside and outside the Arabian
peninsula, the Arabs began to Lose thein instinctive tongue, we can describe
the way of the Language as foflLows. By the end of the §iwt centwy the
Arwabs began to purdify their Language.

In the second centurny the Linstinctive Tongue was spoLllEL, at cities
such as Mecca, the city of the Qurayshites and Madina the $inst Tsfamic
capital. By that time any bedouin is considered a just fudge when a
philological argument occwis among Linguists. In the thind centurny
Linguists began zo follow-up the Linguistic mistakes which are committed
by bedouins, and in the fowrth century, the instinctive tongue was Spoilt
everywhere, and the Arabic fLanguage was divided into a sfang Language
and a Literary Language. The Latier succeeded instinctive fongue and
initiated i%t.

SECONDARY MEANINGS

The ability of the Arabs to catch the secondany meanings goes back
to the same pre-Islamic Life for many generations, and to the nature
04§ the Anabic Language as an etymological Language. Under 1aLam Zhe
Anabic Life was changed because the Arabs mixed with others and the
influence seemed very clear over the tanguage which declined quickly grom
its peak, as we explained previously the Linguwists who were very keen for
the Language Zo be pure 50 that the Quran, and the traditions of the
prophet and the Linguistic inheritance will be undenstood - put the
grammatical nules. 1t 48 nice 1o bnow that Arabic ghammar was complefe,
when its nules were stated in the §inst ghammatical book called the book
by Sibawaih (died 180 A.H.).

The nature of the Arabic fanguage was helping 1o catch the secondary
meanings, because each derived wornd contains normally the fLetterns of the
noot from which it was derived s0 AL gives its meaning and confains Zhe
meaning of the noot. Forn example the wond kitab means a book and also L%
has the ability to Limit the angle through which Anab Looked to the wonrd
because it deals with wniting, the word Quran deals with neading s0 this
Holy Book should be nead. The wond Badn means the full moon and gives
the impression that moon at that night tries Lo emerge §rom behind Zhe
hornizon befone the sun efe.

e can say ithat these secondary meanings nepresent the point which



245

attracted the attention of the Arabs when they wanted £o name things.

They observed wiiting in the word Kitab, neading An the Quran, the cincled
shape in the wond Darn (means a house) and height in the word sama' {means
a sky). Noamally we can {§ind ocut the noot grom which the word was derived.
The more easy to gind out the root, the morne easy to find out the second
meaning. Arabs il Zthe §inst 1slamic centfury wene able, by nature, fo
§4ind the secondarny meanings. When the instinctive Longue was spoilt

the ability Zo keep Arab inflection and to understand the secondary
meanings became weak. Through Learwning the grammatical rules, inglection
could be obtained and through philofogical dictionaries, which colleck
togethen all wonds, dernived §rom one root, 4in one section.

The safety of the Arabic instinctive tongue made them Musfims because
they understood the deep meanings of the Quran and forced a group of the
non-believers to Listen, for the whole Length of several nights, %o the
prophet neciting the Quian in his house 4in Mecca. They knew that dawn
emenged onfy because the prophet stopped neciting the Quran. '0tba B.
Rabia 45 one of Zhe Meccan non-believerns, and was allowed by the tribe of
Quaaish o play the nole of the ambassadon between Quraish and the prophet.
He offered the prophet many things such as money, authornity, and medicine
Zo cune himsel§ to choose whatevern he Liked on condition that he will
stop preaching forn Iskam. When Otba §inished saying everything he wanted
to say, the prophet asked him to Listen to him, and recited from the
beginning of the Sura of Fussilat till the end of the vernse at which one
must prostrate. The prophet prosinated and asked 'Otba to make his
mind up. '0tba returned Zo Quraish with a new countenance tilL they could
undesstand that '0tba had changed his mind towards the prophet. '0%Zba made
it verny clearn that an excellent future {8 waiting for the prophet and
advised them not to be an obstacle .in his way, because Lif he was killed by
othens on succeeded they would get the benefit. They want him Lo get
killed, but if he succeeded he would still be considered one of thein
tribe!l

1t 45 well known also that the meaning of paits of the Quran L5
very clean and the meaning of some vernses Ls from Zhe so0-called AL-
Mutashabih, which is known by God only, and in spite of this fact the
Meccan group Listened to the prophet whole nights Long. They declared
that they did not bnow the meaning of some verses. That means that
Quran when it is necited 4in the propern way has its chaum, even Lif L& was
not completely undernstood. Can we show some reasons, deal with the
construction of the Quran that makes Lt have all this influence? That is
what we ate trying to find out in the next few pages.
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The whole Quran is unimmitigable, whethen the swha be Long on shornt,
such as Al-kawthan on Al-ikhlas. Anyone who can Taste the Arabic language
can never miss a verse grom ifhe Quaan when he faces Lt among the Lines o4
the page that he neads. The gap is wide between the Holy Quran and the
traditions of Zhe prophet in spite of his being Zhe most eloguent among
the Arabs.

One of Zhe mosz important marks of the Quran L8 all those who recite
LE, whatever thein standand of education, can undenstand AL, 50 they are
indulged in 4%, and Living wherever it cawries them. The deep mind always
comes Lo the conclusion that its capacity £s8 Limited and there are sLilL
many points in the Quran needed o be examined by othens. The idea which
says: 'Zhe earlien Reft s0 many things for the Latern is veky closely
Linked with the Quaan.'

If we wanted to reveal the secnet of this we would discover s tly
that the Quran gathered togethen many things in a fascinating balance
between the ability to satisfy both, the self and the mind. 1t satisfied
the self by its sweet tone, musical wonds and torrential feelings, and
satisfied the mind by its proper meanings, remote aims and good structure.
This marvellous balance is the reason gon the Quran being recited contin-
wously. When somebody f§inishes reciting a part 04 Lt, he would be eagen
Lo resume necditing.

THE THEORY OF CONSTRUCTION

As all the verses of the Quran are inimitable, s0 the theory which
WLl explain £t8 miraculous nature, must be comprehensive enough fon each
vernse can be treated by it. This condition could be achieved by zhe
theony of construction which was discovered by the famous grammarian and
nhetornical scholar, Abdul Qahin al. Jurjani, who declared that the Language,
An s reality, is a group of relationships among woads in the sentence,
and 80 the single wond is helpless. There is no difference betfween one
wond and anothen, as farn as bozh of them can be pronounced easily and
properly.

Abdul Qahin al Jurfjani gave the whole of his egfont and atiention
Lo meaning, wonds in the opinion of Abdul Qahin ane merne servants the
author needs not mone than awianging meanings in himself .. 1In whatever
shape satisgies him then words would come by themselves without any effonrt.
This L8 the summarny of the theony of comstruction. 1t is considerned, Ain
the opindion of Abdul Qahin, able ito explain the miraculous nature of the
Quran., It 48 clear that this Theony Ls comprehensive that it is sultable
Lo measune any ZLext, and not the Quran only.

Both great rhetornical books of Abdul Qahin have reached us, they are
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Asnan ul-Balagha and Daka'il wl-L 'Jaz. The subject of the finst Ls
shetoric and the subject of the second L5 semantics. Abdul Qahin passed
over rhetosnical omnament quickly, mainty in Asnarn L-Balaghah and cawuried
towands it the same idea that the meaning L5 the most important Lhing.
What will be accepted fromitis that which comes naturally, ofherwise
it would be wonthless.

1£ is Ampontant to state on this vccasion that the three rhetornical
subjects AL Bayan AL Ma'ani and AL Badi'a: came unden these names as a
nesulit of the Zwo books of Abduf Qahin. He siudied in Asrarn ak Balaghah
the items of which 'Tfmul Bayan consésts, and tried in Datail of-1'ajaz
to neveal the secret of the miraculous nature o4 the Quran. So he composed
this Larnge book which deals with his theory 0§ the constwuction of the
Quian on Nazarniyyat ul Nazm. '

Although we do not know exactly which one of Zhe ftwo books was
composed §inst, £t seems clear that the theory of construction which was
shown in Dalail ub-T'ajaz and which is suitable fo measure any text ~
s suitable naturally %o conclude the three subjects of rhetornic. So,
oan we understand that the book of Ashan ul Balaghah was wiitten §8%
and that Abdut Khahin, when his theory became very clear in mind, as was
expressed in Dalail ul I'ajaz, realized that he has trheated previously
§nom the same point of view, 4in Asrar wl Balaghah the similarn rhetorical
itoms which came necently under the name of T&mul Bayan, s0 there was
no need to nepeat what he said and preferved to direct his efgort Lo
explain and practice his theory and his second big book? Perhaps that
would be understood when somebody read these Awo. books carneqully. We
have pieces of evidence to prove that. . .One of them is that Abdut Qahir
trnied very hard.on many . oceasion in Dalail ul-T'ajaz %o explain his
theony tikE the Last part of the book was. fwwmed into a group of essays
1o explain each time this theony which Lis considered the key to under-
standing the secret of the miraculous nature 04 the Quwan. We do not
§ind anything 4in Asnan uwl Balagha which deals with this theory. The
second peice of evidence is that Abdut Qahin does not Limit rhetonie
in Tomul Bayan, because most of the rhefornical texts are outside this
science 50 it was necessany for the theorny which irnies to discovern the
secnet of the minaculous nature of the Quran 2o be a comprehensive one.
In Dakail ul-1'ajaz his great theory was a iipe one.

Although the book of Dalail ul-1'ajaz was a big one, AL was not
rnich enough in its examples, both Quranic and poetic, because Abdul Qahir
tried to explain his theony theorelically moie than practically. Abdul
Qahin also could have chosen better poefic Zexts more capable Zo explain
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his Lheony.

But the most Amportant point Ls that Abduf Qahir was very gond of
meaning that he neglected completely the music of the word and the nhythm
o4 the senfence. The phenomenon of rhythm in the Quran has a great nole
to attract the attention of both the neciterns and the Listerens We would
have expected Abdul Qahin 1o pay this phenomenon a great attention, buf
wifontunately AL was neglected by Abdul Qahir completely. We are going
to throw some Light on £his phenomenon in this present papelt.

Abdul Qahin's theony of the construction of the Quran means that
Language 4is a group of nelationships among the wonds of the sentence. But
Dalail ul I'ajaz being poon in its examples, even the Quranic ones, this
fact did not give Abduf Qahin the opportunity to give his great theory the
fLexibility %o be able to coven the whole Zext, and to §ind out the unily
0f it and to make the seen and unseen relationships 04 the text cleat.

We do not know that he took care 04 the so0-called unity of the subject.
Swrely this unity 48 well known necently but neventheless, Abdul Qahin
shoutd have participated in this §ield mainly because the unity of the
subfect 45 sometimes quite necessary and appreciated. Some of the pillars
0§ the s0-callled ' amudushshi' an are Linked with the unity of the Line of
the poem and the unily 04 the poem itself. We think that the unity of the
subject on the vernse 04 the Quuan needs %o be examined fon a while. We
are going to try doing 50 in this present papelt.

THE MUSIC OF THE ARABIC LANGUAGE AND THE RHYTHM OF THE QURAN

1% is known about the Arabic Language that it is a musical Language
both in poetry and prose. The music appears s0 clearly in poetrny that
it is considened one of the main pillans of Arabic poetry. 1t seems that
the nhythm of Arabic poeirny is the onty complete and exact nhythm. That
s seen cloanly in the main sixteen Aabic metres, this mumber ineneased
a§tewands. Some 0f these metrnes have been bornowed necently, mainly by
the Pernsian, Tuwikish and Widu Languages, because 0§ the great mixing with
the Anabic Language. Some of the Arabic poets have the ability to have
in thein poetry what 48 called the innen rhythm, in addition to the
external one. Almutanabbi and Albuhtury are among those. 1t is said about
the fatten that he wanted Lo compose poetry, but he sang.

1% is clean ithat the rhythm of prose is Less than that of poetry,
and because the Arabic Language is a musical one, the Abbasid poet Abul-
atahiya, fon example, wsed o have the ability %o asoribe some parnt of the
comnon speech that he heand to the Anabic poetic metrnes without changing
any word, but somelimes he may make a few changes. Some wiitens have
a nemankable ability to get the benefit of the music of Anabic wonds and
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04 thein own musical sense, 50 Lif you changed a page of what fhey have
wiilten Anto musical signs you would obsenve the similanity among the
shapes of those signs Zhat you can trhanscribe some parnts of Lines into
poelic metnes. Among those outstanding in the past 4s Abu 'Uthman *Ama
B. Bah)t_ AL Jah,cz and in the present days Dir. Taha Nusain.

When the Adé nreaches a high rank o4 4ha}Lp Aeme, Ats speech curves
by itself towarnds music. We discovern sometimes that a speech 04 a
characten who does not compose poetry may form a complete Line of a poem.
This iLhing, gon example, happened to the prophet Muhammad who neithen
composed poetry non recited it, on a centain important occasion, some 0f
his speech gowms the metrne called Avafaz. He said:

bl g il Ul S Y gl Bl
Lts nhythm goes Like this :

Mutaf 'Adlun mutaf 'ailun S PV~ S PV X
mutaf 'Adlun mutaf 'ailum o v SO ¥ .
1§ we move to the Quran, we will nealize that rhythm is a part of every
chapten and vernse. Each chapter has its own rhythm which might be found
in anothern chaptern and may not. The chaptern, mainly when it is Long,
contains nommally monre than one rnhythm. We always find complete suit-
ability between the rhythm and the nature of the subfect. Any ear which
has the sfightest ability to necognize tones, must detect the rhythm of
the Quran it heans being necited properly. 1§ we borwrow one of the
eritenia with which speech is measwred musically, for example, syllables,
which are useful to measure poetry and prose and we measwie a group 04
venses of the Quran, we will nealize the similanity among the parnts of
the vense, and the group of vernses. The rhythm is sometimes similar Lo
a half Line of vernse on even to a complete Line. When we recite these
parts 05 the Quran, we necite them as we Jteu,te the othern parnts of the
Quran.

1§ we Look forn the neasons which made rhythm a parnt o§ Arablc speech
. and the Quran, we can thace some 04 them fo the nature of the Language
and we may summarize them as §oLLows:

I Desinential inglection which allows the wond to have a great
§reedom in the sentence

2. The huge numbern of wonds.
Etymology, and the Limited numbern of the Letterns of Zthe
wosnd.

We talked previously about desinential .inflection.
The huge number of wonds goes back to the wide space 0§ the Arabian
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peninsule and cach trnibe's need fo invent thedt own woras. Because

of the strong mixing 04 Axrabs, mainly in commencial, nhetornic maikets,
and duwiing religious seadors, Anabic vocabulany became thoroughly mixed.
The Quaayshitfe Language booame the common Language of all Anabs as was
explained previously.

We ane going Lo Look ak etymology from anothenrn point of view, namely
how it helped the Arabic Language 10 be musical and poetical Language.
Because etymology 48 negular An Anabic fanguage, 40 the words which are
denived grom similarn rn00Ls wsed to be in a centain sonic go/m. The
monphological fomms, in which wonds are shaped, nesemble musical §oums,
most of the Arabic roots consist 0f three Lettens, and Zhe wond, whether
it is a venb, a noun on a preposition, consists of very few Letfens, zthe
preposition in particular, consisis sometimes of only one Letter. So that
the Anabic wond can nevern be, inctuding the added Letiferns, morne than seven
Lettens.

Depending upon these gfacts, we can say that the Arabic speech 45 a
group of musical forms. Desinential inglection helped the Anabic sentence
to be musical, that is why nhythm became one 04 the mosxt imporitant pillarns
04 the Arabic poetrny, and a nemarkable sign of the good prose. The
rhythm appeans in its best shape in the Holy Quran. Because the Anabic
wond is musical it persuades its poetry to have rhyme as an Amportant
part of it as welkl. 1t is an oxrnament for boith the ear and the eye. The
Quian has what L4 callfled AL Fasilah in §ront of the rhyme in poetrny. AL
Fasilah in the Quran, 48 noZ nezle,éba/u;l’,y always the same, and Zhe form 0f
the Last wond in the vernse 4is not necessanily also the same. The same
metne is necessany in poeiny while thene is complete greedom for the
venses of the Quuan o choose any §ree nhythm.

The Quran observed, in content and shape, the nature of the wo main
periods through which the Musfim community passed. In Mecea, begore the
Hijna and in Madina agiern it. The concern of the Meccan Quran was mainly
with the fundamental bases of the neligion, while The conceun 04 the
Madinese Quaan was Largely with Legiskation, because the Muslim nation
was founded in Madina. Dealing with the rhythm of the Quran, it has been
noticed that it comresponds with the wo main periods. As the Meccan
Quran is nowmally dirnected towarnds the cruel-heanted Meceans who accused
the prophet of Lying and denied reswurection, the Meccan Quran nowmally
consisits of shont suras and verses, including shanp expresslons, and
using centain wonds suitable for the common atmosphene such as the wond
Kabln which comes in the Meccan Quran onty, and sometimes is repeated An
vy close verses. But when calm was a sign o4 the Madinese Muslim nation,
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which breathes in Madina greely, and faces the nativial clreumstances which
are nonmally faced by any young sitate, the Medinese Quian inckines o
have Long chapterns and verses Lo theat difgerent subjects.

25 the methods of the Meccan Quran o persuade non-belleverns were
numenous, and the subjects were different, 50 it was possible forn many
venses and chapterns to be Long. This means that any Meccan chapter, which
combines the two main methods of the Meccan and Madinese Quran, might
be an example f§or the Quran's concern for the natune of each subject AL
treats, and the suitability between its shape and contents. The swra 0f
Mary could be that selected example. ‘

THE RHYTHM OF THE SURA OF MARY

The suna of Mary, which concerns as the whole Meccan Quran does, Zhe
fundamental basis of the neligdion, has iwo main ways to peisuade the non-
believens to trwust the prophet and To believe in the day of Judgement.
The finst way is through stonies. The second way 4is through talking about
the Meccan people and othens Eike them throughout histony. As stories
in this suwa are in genenal about a ghoup 0f the good serants of Allah,
who were presented with the Gigt of Faith, s0 it 48 natwwal to be calm.
The mosit impontant sign of this part of the sura is ithe clearn inclination
0§ the verses o be fairly Long, and the fast Lettern of venses 4is 504%,
AL Ya' on AL Hamza which might be twwed into Ya! The rhyme o4 Ya' Ais
intervwpted in seven verses,but fwo othen close Lettens. They are Al-
Nun and AL-Mim. It 48 nice to state that the seven verses in rhyme of
Nan and Mim divided the verses o0 the nhyme of Ya' into two hatves, each
0§ them consisting of thirty verses exactly.

. The neason §or changing the rhyme into nin o mim, and changing the
tone into a peculian one, is because the subject 45 u/tte/uty different, and
because the aim 48 fo try fo attract the attention to the ewon committed
by the extremist foLlowens of Jesus (may peace be upon Him). These are
the venses which deal with Mary, Jesus and Ibraham (may peace be upon
ZLhem) . ,
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1t is clean that in spite of the calm throughout all the verses, there
{8 8L a difference between the two groups of vernses. Sadness and grief
are prominent in the verses of the two rhymes, AL nun and AL mim.

1§ we move to the second part o4 the sura we realize that vernses are
normally shont, and the rhyme tuwns into iwo strong Lettens, Addal
and Azzay which go with strong expressions, shont vernses, quickly changed
ideas and different meanings. We can recite the Last group of verses

| 04 the surna as an example.
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Some genenal nemarks on the rhymes of this surna will now be made 4in Zwo
main groups.

I's As the common rhyme is Ya' and both the mind and the ear are
gamilion with this so4t rnhyme, s0 it will be much betfer if there is a
preparative notice to give the feeling that the nhyme will be changed,
and the impression of the kind of the new shyme. ALL this does, in
fact happen. To give the feeling that the rhyme will be changed, the
Last vernse has a single rhymed Lettern, while the nhyme of all the
previous verses consisis of double Lettens. Here is the verse whose
nhyme L8 a s4ingle Letten:

nL—.——é_,)bL?FQ_ = mr’_ J—a‘))éwr?.l._&kiharé’”
The impression of the new rhyme is given in three different ways.

(a) As the new nhyme 48 4in the Lettern Addal, it was preceded by
a similan innen rhyme, this is the verse:

ol 1ol Gme 1o aml o Saasdi i DA 5 o5 e 5 ”
LJ.MI’ L’m ;——":,'RU"UW isL«J! L-:!} kf%d.ﬂ..” L:al u’«kﬁj_; Ls
) Sl [ S
The inner rhyme is in  Va—w  and the outer one is in s

(b) This innern rhyme which gives the impression that the outen
rhyme will be the same or at Least a similarn one, is preceded
by a Letter, whose pronunciation 48 very close Lo the new ihyme,
namely Addad, which came in the wornd d—=dA—aadl 1¢ i85 good
Zo be able to state that this vernse includes the Letten Addad
twice, and also that none 0f the next twenty-three venses till
the end 0f the sura, has this Letter even once.

(c) The new rhyme Addal is repeated in this verse six Lfimes more
Zhan any verse of the next iwenty-ifhiee vernses.

2 The nhyme of the the fLettern AL Ya' is single onby .in the Lasit
veise, and the rnhyme of the Lettern Azzay 4is single, onby in the Last vewse
of Zthe sura. This 45 the Last vernse of the sura whose rhyme L& Lhe Zottm.
0f Azzay: . b ?ar g 3 E .| o) Www& B P e ppebsd Lslsl Sf;;
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THE UNITY OF THE TEXT IN THE QURAN

The Quran has it£s own Logical method to unite the universal meanings
and Lt8 pariial meanings 4in each chapien, whether it is Long or short.
Azzamakhsharni in the pasz, declared, fon example, in AL Kashshaf the
relationships among ihe vernses of the surna of AL Fatiha and Dr. Muh-
ammad Abdullah Dinaz, in the present time, declared in his book entitled
Anncb’ ul'Azhim,the strong nelationships among the subject with which
Zthe Longest sura of the Qura Albagarah deals. Whoever examines ecach
suwa individuakly, can §ind out its centre and aim according to the stage
through which the Tsfamic mission 48 passing, TiLL the whole Qurian was
nevealed and became once again in its 4inst shape in heaven.

We Tiied grom oun side Zo siudy carefully four Meccan suras. They
are Yasin, Mary, Alisna) and Joseph, and to find out the relations among
the subjects of each sura. Dealing with the iwo suras of Yasin and Mary
we could say that the centre of each sura and its aim is resurrnection
and Zthe Last day of Judgement, and dealing with the two swras of AL
Isna  and Joseph, we could say that its object was to console the
prophet and the MusfLim minonity who were wronged by the non-believerns.

The sura 4in which the unity of the text is complete and very strong,
48 the sura of Joseph. The stony occupies the biggest of the two
parnts of it. The second part {8 a complementary one. 1t might be
considered as a comment on a conclusion, mainfy because its Last verse
rneferns to the Lesson which should be taken from the stories of the suwra.
AL the very beginning of the sura, it has been referred o the fact that
the Quran contains the best stornies.

The unity of the text means that its parts are Linked together
sinictly, 80 each part should be built on the previous one, nothing can
be omitted on added. 1In the Light of this understanding we have studied
Zthe suna of Joseph. We did not intend utterly to compare between the
Quran and Literatune. What we intended to do was merely Zo explain the
wiity of the sura, and reveal the Links among its parnts. We also stated
the fact that the Quuan combined delicately between its precise fechnical
nature and L5 neliglous aim. 1ts Zechnical natune is always a criterion
gon its aim. One can nevern separate between its shape and its contents.

The eternal disagrneement among scholars around the most Lmportant
in Litenatune, mainly in the drama, the charactess oR the events, has no
place in Quranic studies, because Quranic charactern orn characterns are
always positive. As the Quran has its own cerntain aim, to make mankind
happy in this Life and the Life hereaftern, s0 it always deals with facts.
There are two main characters in ithe sura of Joseph, Jaqub and his son
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Joseph {may peace be upon them). The prophet Jaqub gave Zthe best example
gon the human being who beﬂieveb in the complete ability of AlLah. He
was 50 oplimistic that desperation of the mercifulness of ALlah did not
penetrate through himself, in spite of Losing his befoved son Joseph, in
spite of povertly, and in spite of Losing his second beloved son, Beniamin,
his elder son and Lastly Losing his s4ght, because his sadness mainly

was gor the Loss of Joseph. Jaqub was a most active and energetic person
because of his acceptance of events and being patient for the sake of
Allah, he was rewarded by gathering the scattered members of his family,
including his beloved son Joseph.

The character of Joseph .is considered the most Amportant characten
around which all events cincled. ALL characterns, without any exception,
were forced Zo move because of the charactern of Joseph.

Joseph was the motivator of his father and brothers throughout Zhe
stony, the caravan, the nobLeman of Egypt and his wige, the women of the
elty, those who wronged him and put him in prison, the steward of the king
and the King of Egypt who saw a dream explained by Joseph.

When Joseph refused to Leave the prison LilL his innocence was
dectared, the king studied his case carefully. When Joseph's innocence
was proved the king addressed the guilty women saying 'What was your
afpair when you did seek to seduce Joseph §rom his (true) selg?" Joseph's
Annocence was crowned by the confession of all the women. Acconding o
what happened the king asked forn Joseph, talked to him and addressed him
saying 'Be assured this day you are, before our own presence, with rank
§unly established and fidelity fully proved.' Joseph volunteered o be
Zthe Govermon of Egypt.

The seven easy yearns passed over and were §ollowed by zthe seven
difficult years. The character of Joseph, good reputation and treatment
gor those who wanted food, persuaded his brothers and others to go ftowarnds
him each time they wanted §ood.

Joseph persuaded his fathern indirectly to allow his sons to take his
smallest one with them fo Egypt, by his genercsity and putting the price
gon the goods taken by the brothens in theixn saddlebags. The brotherns
do noi take anything which does not belong to them.

Joseph was the mover of events during his brothens’ second ip Lo
Egypt, because he declared, to his smallest brothen, the truth of his
Ldentity, put the hing's chalice inm his brother's saddlebag and ondered
the crien and his servants to Look fon the stolen chalice. The brothesns
were asked about which Lew they would want to be practised £f the Zhief
was one of them. They chose their owm neligious Law which keeps the thief
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as a slave forn one year, and noi the Egyptian Law which gonces the thief
Lo repay double the price of the things he stole. The brotherns found
themselves in a very eritical position, because the chalice was found Ain
the brother's saddlebag. Joseph nefused to take one of the brotherns
Anstead of the thief, s0 the elden one decided to dtay 4in Egypt, and said
'therefore will 1 not Leave this fand until my fathen pernmits me on God
shows that 1 did not wiong my brothern {who stole the chalice) and he is
the best fo Judge' Verse §0.

The brothens retwwed fo thein father as nine, agten setfting out as
eleven. Jagib ordened his sons o go and seek Joseph and his brother.
They musi noi despair of the mercifulness of God. Although Jagih did
nol appoint the direction of thein jowwey, they decided to g0 nowhere
- but towards the Governon of Egypt. There are theirn two brothens and the

gvéhmou',ty 04 Zhe nobLeman. :
] Joseph nevealed the secnet of his identity. His brothens practised
what he ondened them to do.

The departure of Jaqub and his family towards Egypt was because
Joseph wanted that.

The fLasx scene 4s the expression of Joseph's dream .in the §inst scene
0§ the storny. Joseph talhs alone in this scene.

The consolation of the prophet and the small group of the believerns
occurs An the §inst part of the sura indirectly. The members of Jagub's
pamily were united together at the end of the stony as a neward from God
for Jaqub and Joseph in particular. The consolation in the second part
occured directly and in another Zone, very much appreclated by the mind
and Zhe ear, which know Zhe need forn such a fone and the high value of Lit.



